PRRETHINKER: 


BERTRAND RUSSELL’s | 
TEN COMMANDMENTS 


4 1, Do not feel absolutely certain of anything. 


2. Do not think it worth while to produce belief by concealing 
evidence, for the evidence is sure to come to light. 

3. Never try to discourage thinking, for you are sure to 

succeed. 


4. When you meet with opposition, even if it should be from 
: ; your children, endeavor to overcome it by argument, and 
_by authority, for a victory dependent upon authority 


+ 

5. Have no respect for the authority of others, for t 
‘ : ___ always contrary authorities to be found. 
Paar 4 7 
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This booklet is free from copyright. The 
reader may therefore feel free to reproduce or 
reprint any of the articles for distribution to 
friends who would dare to release themselves 
from the shackles of religion and superstition. 


Why I Am Not a Christian 


: by Bertrand Russell 


This lecture was delivered on March 6, 1927, at 
Battersea Town Hall under the auspices of the 
South London Branch of the National Secular 
Society. 


which I am going to speak to you tonight is “Why 

T Am Not a Christian.” Perhaps it would be as well, 

first of all, to try to make out what one means by the word 
Christian. It is used these days in a very loose sense by a 

. a many people. Some people mean no more by it than 
person who attempts to live a good life. In that sense b 
suppose there would be Christians in all sects and creeds; 
tI do not think that that is the proper sense of the word, 
aly because it would imply that all the people who are 
I ‘istians—all the Buddhists, Confucians, Mohammed- 
ins, and so on—are not trying to live a good life, | do nor 
n by a Christian ’any person who tries to live decently — 
ig to his lights, I chink that you must have a certain 
of definite belief before you have a right to call 
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~ | 
yourself a Christian. The word does not have quite such a 
full-blooded meaning now as it had in the times of Sr. Aus 
gustine and St. Thomas Aquinas. In those days, if a man 
said: that he was a Christian it was known what he meant. 
You accepted a whole collection of creeds which were set 
out with great precision, and every single syllable of those 
creeds you believed with the whole strength of your con- 
victions. 


What Is a Christian? 


Nowadays it is not quite thar. We have to be a 
more vague in our meaning of Christianity. I think, | 
ever,. that there are two different items whi r 
essential to anybody calling himself a Christian, T 
is one of a dogmatic nature—namely/that you must 
in God and immortality. If you do not believe in th 
things, I do not think that you can properly ¢ 
Christian. Then, further than that, as the name i 
must“have some kind of belief about Christ, 
medans, for instance, also believe in 
ity, and yet they would not call th 
think you must have at the very 
Christ was, if nor divine, at least the be 

ou are not going to believe 
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that when I tell you why I am not a Christian I have to tell 
you two different things: first, why I do not believe in 
God and in immortality; and, secondly, why I do not 
think that Christ was the best and wisest of men, although 
I grant him a very high degree of moral goodness. _ 

But for the successful efforts of unbelievers in the past, 
I could not take so elastic a definition of Christianity as 
that. As I said before, in olden days it had a much more 
full-blooded sense. For instance, it included the belief in 
hell. Belief in eternal hell-fire was an essential item of 
Christian belief until pretty recent times. In this country, 
as you know, it ceased to be an essential item because of a 
decision of the Privy Council, and from that decision the 
Archbishop of Canterbury and the Archbishop of York 
dissented; but in this country our religion is settled by Act 
of Parliament, and therefore the Privy Council was able to 
override their Graces and hell was no longer necessary to 

: is paeey I shall not insist that a Christian 


The Rescocs of God 


ion of the existence of God: itisa 
and if I were to attempt to deal 


» that you rahe have to excuse - 


T should have to keep you — 


r 


6 WitY | AM NOT A CHRISTIAN | 


reson might urge against the existence of God; bur of 
course they knew as a matter of faith that God did exist. 
The arguments and the reasons were set out at great length, — 
and the Catholic Church felt that they must stop it. Fhere- 
fore they, laid it down that the existence of God can be 
proved by the tnaided reason and they had to set up what 
they considered. were arguments to prove it. There are, ‘ofa 
course, a numiber of them, but I shall take only a few. 


The First-cause Argument 


in the tHe of causes rhe and further you must come: . 
a First Cause, and to that First Cause you give the nae ) 

God ) That argument, I suppose, does not c i 
weight nowadays, because, in the first p' 
quite what i it. cused to be. The, philosop 
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can be anything without a cause, it may just as well be the 
world as God, so that there cannot be any validity in that 
argument. It is exactly of the same nature as the Hindu’s 
view, that the world rested upon an elephant and the ele- 
‘phant rested upon a tortoisé; and when they said, “How 
about the tortoise?” the Indian said, “Suppose we change 
the subject.” The argument is really no better than thar, 
There is no reason why the world could not have come into 
being without a cause; nor, on the other hand, is there any 
reason why it should not have always existed. “There is no 
reason to suppose that the world had a beginning at all, The 
idea that things must have a beginning is really due to the 
- poverty of our imagination. Therefore, perhaps, | need 
not waste any more time upon the argument about the 
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law that you had in the Newtonian system, where, for 
some reason that nobody could understand, nature behaved 

in a uniform fashion, We now find that a great many things 
we thought were natural laws are really human conven- 
tions, You know that even in the remotest depths of stellar 
space there are still three feet to a yard, That is, no doubt, 

a very remarkable fact, but you would hardly call it a law 

of nature. And a great many things that have been regarded 

as laws of nature are of that kind. On the other hand, 
where you can get down to any knowledge of what atoms 
actually do, you will find they are much less subject to law 
than people thought, and that the laws at which you ar-— 
rive are statistical averages of just the sort that would 
emerge from chance. There is, as we all know, a law that _ | 
if you throw dice you will get double sixes only about 
once in thirty-six times, and we do not regard that a 
evidence that the fall of the dice is regulated by design; 
the contrary, if the double sixes came every time we should 
think that there was design. The laws of nature are : 
sort as regards a great many of them. They are 
averages such as would emerge from the laws 
and that makes this whole business of not ral I: 
less impressive than it formerly was. Quits. 
which represents the momentary state of sc 
: Pree poe the hole We that n 
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then faced with the question “Why did God issue just those 
natural laws and no others?” If you say that he did it 
simply from his own good pleasure, and without any rea- 
son, you then find that there is something which is not sub- 
ject to law, and so your train of natural law is interrupted. 
If you say, as more orthodox theologians do, that in all the 
laws which God issues he had a reason for giving those 
laws rather than others—the reason, of course, being to 
create the best universe, although you would never think 
it to look at it—if there were a reason for the daws which 
God gave, then God himself was subject to law, and there- 
fore you do not get any advantage by introducing God as 
an intermediary. You have really a law outside and anterior 
to the divine edicts, and God does not serve your purpose, 
_ because he is not the ultimate lawgiver. In short, this whole 
" argument about natural law no longer has anything like the 
‘strength that it used to have. I am traveling on in time in 
“my review of the arguments. The arguments that are used 
for the existence of God change their character as time 
goes on. They were at first hard intellectual arguments em- 
certain quite definite fallacies. As we come to 
times they become less respectable intellectually 
re and more affected by a kind of moralizing vague- 
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form, for instance, it is argued that rabbits have white tails 
in order. to be easy to shoot, I do not know how rabbits 
would view that application, It is an easy argument to 
parody, You all know Voltaire's remark, that obviously 
the nose was designed to be such as to fit spectacles, That 
sort of parody has tarned out to be not nearly so wide of 
the mark as it might have seemed in the eighteenth century, 
because since the time of Darwin we understand much 
better why living creatures aresadapted to their environ- 
ment, It is not that their environment was made to be suit- 
able to them but that they grew to be suitable to it, and — 
that is the basis of adaptation, There is no evidenge of 
design about it, : 

When you come to look into this argument from design, 
it is a most astonishing thing that people can believe tha 
this world, with all the things that are in it, with all 


defects, should be the best that omnipotence and omnis- 


cience have been able to produce in millions of years. 
really cannot believe it, Do you think that, if you 


in which co perfect your world, you could prody 


if you accept the ordinary laws of scie 
suppose that human life and life in 

will die out in due course: it is 
solar system; at a certain 
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will sometimes tell you that if they believed that, they 
would not be able to go on living. Do not believe it; it is all 
nonsense, Nobody really worries much about what is 
going to happen millions of years hence, Even if they think 
they are worrying much about that, they are really de- 
ceiving themselves. They are worried about something 
much more mundane, or it may merely be a bad digestion; 
but nobody is really seriously rendered unhappy by the 
thought of something that is going to happen to this world 
millions and millions of years hence. Therefore, although 
it is of course a gloomy view to suppose that life will die 
out—at least I suppose we may say so, although some- 
times when I contemplate the things that people do with 
their lives I think it is almost a consolation—it is not such 
-. render life miserable. It merely makes you turn your 
ntion to other things. 


The Moral Arguments for Deity 


Now we reach one stage further in what I shall call the 
intellectual descent that the Theists have made in their 
_ argumentations, and we come to what are called the 
. arguments for the existence of God. You all know, 

of course, that there used to be in the old days three intel- 
Jectual arguments for the existence of God, all of which 
were disposed of by Immanuel Kant in the Critique of Pure 
‘om; but no sooner had he disposed of those arguments 
an he invented a new one, a moral argument, and that 
te convinced him. He was like many people: in intel- 
al matters he was skeptical, but in moral matters he 
in the maxims that he had imbibed at his - 
strates what the psychoanalysts so 
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much emphasize—the immensely stronger hold upon us — 
that our very early associations have than those of later 
times. 

Kant, as I say, invented a new moral argument for the 
existence of God, and that in varying forms was extremely 
popular during the nineteenth century. It has all sorts of | 
forms. One form is to say that there would be no right or — 
wrong unless ‘God existed. I am not for the moment con- — 
cerned with whether there is a difference between right _ 
and wrong, or whether there is not: that is another ques- — 
tion. The point I am concerned with is that, if you are — 
quite sure there is a difference between right and wrong, — 

) You are then in this situation: Is that difference due to 
snes God's fiat or is it not? If it is due to God’s fiat, then for 
God himself there is no difference between right and | 
wrong, and it is no longer a significant statement to say | 
that God is good. If you are going to say, as theologi- 
ans do, that God is good, you must then sa 
and wrong have some meaning which is ind 
God's fiat, because God's fiats are good and n 
dependently of the mere fact that he made 
are going to say that, you will then have to 
not only through God that right and wro 
being, but that they are in their log 
to God. You could, of course, 
was a superior deity who gave o 


_ made this world, or could 
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The Argument for the Remedying of Injustice 


Then there is another very curious form of moral argu- 
ment, which is this: they say that the existence of God is 
required in order to bring justice into the world. In the 

~ part of this universe that we know there is great injustice, 
‘and often the good suffer, and often the wicked prosper, 
and one hardly knows which of those is the more annoy- 

___ ing; but if you are going to have justice in the universe as a 
_ whole you have to suppose a future life to redress the 
‘balance of life here on earth. So they say that there must 
bea God, and there must be heaven and hell in order that 
~an the long run there may be justice. That is a very curious 
argument. If you looked at the matter from a scientific 
int of view, you would say, “After all, I know only 
is world. I do not know about the rest of the universe, 
so far as one can argue at all on probabilities one would 
ty that probably this world is a fair sample, and if there 
justice here the odds are that there is injustice else- 
also.” Supposing you got a crate of oranges that 
au opened, and you found all the top layer of oranges 
d, you would not argue, “The underneath ones must be 
, SO as to redress the balance.” You would say, “Prob- 
the whole lot is a bad consignment”; and that is really 
ta scientific person would argue about the universe. 
would say, “Here we find in this world a ipreat deal of 


ng that justice does not rule in the wig: and there- 
so far s it goes it affords a moral argument against 
d not in favor of one.” Of course | know thar the 
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you about are not what really moves people. What really 
moves people to believe in God is not any intellectual argu- 
ment at all, Most people believe in God because they have — 
been taught from early infancy to do it, and that is the 
m ain i reason, ¥ 
Then I think that the next most powerful reason is th 
wish for safety, a sort of feeling that there is a big brother” 
who will look after you, That plays a very profound part 
in influencing people’s desire for a belief in God. 


The Character of Christ 


I now want to say a few words upon a topic which I 
often think is not quite sufficiently dealt with by Ration- 
alists, and that is the question whether Christ was | 
and the wisest of men. It is generally taken for gr: 
that we should all agree that that was so. I do not 
I think that there are a good many points upon > 
agree with Christ a great deal more than the 


most professing Christians can. You willl: 
He said, “Resist not evil: but whosoever 
on thy right cheek, turn to him the other z 
2 mew precept or a new principle. It w 
and Buddha some ; 500 or 600 years 
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Then there is another point which I consider excellent 
You will remember that Christ said, “Judge not lest ye be 
_ judged.” That principle I do not think you would find was 
) popular in the law courts of Christian countries. I have 
en in my time quite a number of judges who were very 
_ earnest Christians, and none of them felt that they were 
“acting contrary to Christian principles in what they did, 
Then Christ says, “Give to him that asketh of thee, and 
: = him that would borrow of thee turn not thou away.” 
> is a very good principle. Your Chairman has re- 
oa minded ou that we are not here to talk politics, but I can- 
La Ep aissing that the last general tection was fought 
the question of how desirable it was to turn away from 
that would borrow of thee, so that one must assume 
t the Liberals and Conservatives of this country are 
nposed of people who do not agree with the teaching of 
because they certainly did very emphatically turn 
on that occasion. 
Then there is one other maxim of Christ which I think 
great deal in it, but I do not find that it is very popular 
g some of our Christian friends. He says, “If thou 
t be perfect, go and sell that which thou hast, and give 
= poor.” That is a very excellent maxim, but, as I say, 
‘not much practiced. All these, I think, are good 
ns, gh they are a little difficult to live up to. 
to them myself; but then, after 
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goodness of Christ as depicted in the Gospels; and here 1 \ 
may say that one is not concerned with the historical quese 
tion, | listorically it is quite doubtful whether Christ ever | 
existed at all, and if He did we do not know anything about” 
Him, so that I am not concerned with the historical ques- 

tion, which is a very difficult one. I am concerned with — 
Christ as He appears in the Gospels, taking the Gospel nar- 
rative as it stands, and there one does find some things that 
do not scem to be very wise. For one thing, He certainly 
thought that His second coming would occur in clouds of 
glory before the death of all the people who were living” 
at that time. There are a great many texts that prove 
that. He says, for instance, “Ye shall not have gone 
the cities of Israel till the Son of Man be come.” Then 


death till the Son of Man comes into His kingdom 
there are a Jot of places where it is quite clear that 
lieved that His second coming would happen 
lifetime of many then living. That was the b 
earlier followers, and it was the basis of a 
moral teaching. When He said, “Take no t 
morrow,” and things of that sort, it w. 
cause He thought that the second 
very soon, and that all ordinary r 
count. I have, as a meee" of 
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tf, In that respect, clearly He was not so wise as some 
Pp ople have been, and He was certainly-not superla- 
Fea) 

tively wise. 


The Moral Problem 


en you come to moral questions. There is one very 
s defect to my mind in Christ’s moral character, and 
that He believed in hell, | do not myself feel that 
person who is really profoundly humane can believe in 
ng punishment. Christ certainly as depicted in the 
‘did believe in everlasting punishment, and one does 
peatedly a vindictive fury against those people 
Id not listen to His preaching—an attitude which 
neommon with preachers, but which does some- 
ict from superlative excellence. You do not, for 
find that attitude in Socrates. You find him quite - 
urbane toward the people who would not listen 

it is, to my mind, far more worthy of a sage to 
le Ls to take the line of indignation. You | 
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people have imagined that they have committed » 
against the Holy Ghost, and thought that it would no 
forgiven them either in this world or in the world t 
! really a. not punk ae a re with a proper de 


that sort into fies world. 
Then Christ says, “The Son of Man shall send 
angels, and they shall gather out of His kingdom 
thar offend, and them which do iniquity, and shall 
into a furnace of fire; there shall be wailing and 
of teeth”; and He goes on about the wailing and g 
of teeth. It comes in one verse after “another, and 
manifest to the reader that there is a certain 
contemplating wailing and gnashing of teeth, 
would not occur so often. Then you all, of 
ber about the sheep and the goats; how at 
ing He is going to divide the sheen from 


into everlasting fire.” He continues, 
away into everlasting fire.” Then H 
hand offend thee, cut it off; it is et 
into life maimed, than having two | 
into the fire that never shall 

worn) dieth not and thi is 
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very kind to the pigs to put the devils into them and make 
them rush down the hill to the sea. You must remember 
that He was omnipotent, and He could have made the 
devils simply go away; but He chose to send them into 
the pigs. Then there is the curious story of the fig tree, 
which always rather puzzled me. You remember what hap- 
pened about the fig tree. “He was hungry; and seeing a 
fig tree afar off having leaves, He came if haply He might 
find anything thereon; and when He came to it He found 
nothing but leaves, for the time of figs was not yet. And 
Jesus answered and said unto it: ‘No man eat fruit of thee 
hereafter for ever’ . . . and Peter . . . saith unto Him: 
‘Master, behold the fig tree which thou cursedst is withered 
away.’ ” This is a very curious story, because it was not the 
right time of year for figs, and you really could not blame 
the tree. I cannot myself feel that either in the matter of 
wisdom or in the matter of virtue Christ stands quite as 
high as some other people known to history. I think I 
should put Buddha and Socrates above Him in those re- 


The Emotional Factor 


As I said before, I do not think that the real reason why 
Be il ce chicieal groman One 
accept religion on emotional grounds, One i is 
that it is a very wrong thing to attack 

ac masked nen virtaous: Soil'am told; I have 
not noticed it. You know, of course, the parody of that 
g : in Samuel Butler’s book, Erewhon Revisited. 
remember that in Erewhon there is a certain 
arrives in a remote country, and after spe 
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Twenty years later he comes back to that country and 
a new religion in which he is worshiped under the name ¢ 
the “Sun Child,” and it is said that he ascended into he: 
He finds that the Feast of the Ascension is about ro & 
celebrated, and he hears Professors Hanky and Panky 
to each other that they never set eyes on the man Higgs 
and they hope they never will; but they are the 
priests of the religion of the Sun Child. He is very ind 
nant, and he comes up to them, and he says, “I am oir 
expose all this humbug and tell the people of E 
that it was only I, the nan ieee, D 
loon.” He a tol “You not do that, because 
the morals of this country are bound round this myth, 
if they once know that you did not ascend into heave 
they will all become wicked”; and.so he is persuaded | 
that and he ly awa a | 

That is tarde we should all be wicked f we | 
not hold ro the Christian religion. It seems to me 
people who have held to it have been for the me 
extremely wicked. You find this pe : 
more intense has been the religion of any p 
been the cruelty and the wanna 
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alleviation 
“War, every step| toward better treatment of the colored 
faces, or every mitigation of slavery, every moral progress 
that there has been in the world, has been consistently op- 
posed by the organized churches of the world. I say quite 
_ deliberately that the Christian religion, as organized in its 
churches, has been and still is the principal enemy of moral 
progress in the world. 


How the Churches Have 
Retarded Progress 


You may think that I am going too far when I say that 
that is still so. I do not think that I am. Take one fact. You 
will bear with me if I mention it, It is not a pleasant fact, 

but the churches compel one to mention facts that are not 
' pleasant. Supposing that in this world that we live in today 
an inexperienced girl is married to a syphilitic man; in that 
case the Catholic Church says, “This is an indissoluble 
sacrament. You must endure celibacy or stay together. 
if you stay together, you must not use birth con- 
to prevent the birth of syphilitic children.” No- 
hose natural sympathies have not been warped 
dogma, or whose moral nature was not absolutely dead 
se of suffering, could maintain that it is right and 
hat that state of things should continue. 
s only an example. There are a great many ways in 
he present moment, the church, by its insistence 
at it bes to call morality, inflicts are all 


s in its major part an opponent 
pagent in all the ways that 
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diminish suffering in the world, because it has chosen : 
label as morality a certain narrow set of rules of con 
which have nothing to do with human happiness; 
when you say that this or that ought to be done becai 
would make for human happiness, they think that has ne 
ing to do with the matter at all. “What has human hap) 
ro do with morals? The object of morals is not to’ 


people happy.” Seed 
Fear, the Foundation of Religion 


Religion is based, I think, primarily and mainl 

fear. It is partly the terror of the unknown and 

I have said, the wish to feel that you have a kin 

brother who will stand by you in all your troubles a 

putes. Fear is the basis of the whole thing—fea 
mysterious, fear of defeat, fear of death. Fear i 

of cruelty, and therefore it is no wonder if 

religion have gone hand in hand, It is because f 

basis of those two things. In this world we can ni 

a little to understand things, and a little to mas 

help of science, which has forced its way 
li against the Christian religion, against the 
against the opposition of all the old prece 
help us to get over this craven fear in whicl 
ie ae many generations. Science can 
own hearts can teach us, no 

coe for imaginary supports, no 
in the sky, but rather to look to our 
to make this world a fit place to live 
_of place that the churches in all these 
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What We Must De 


We want to stand upon our own feet and look fair and 

" Syuare at the world—its good facts, its bad facts, its beau- 
ties, and its ugliness; see the world as ie is and be nor 
__ afraid of it. Conquer the world by intelligence and nor 
; ga slavishly subdued by the terror that comes 
whole conception of God is a conception de- 


unworthy of free men, When you hear people 
ch debasing themselves and saying that they are 
rable sinners, and all the rest of it, it seems contempti- 
ble and not worthy of self-respecting human beings. We 
to stand up and look the world frankly in the face, 
ht to make the best we can of the world, and if 
as we wish, after all it will still be better 
others have made of it in all these ages. 
Id needs knowledge, kindliness, and courage; it 
hankering after the past or a 
¢ , the words uttered long 


i from the ancient Oriental despotisms, It is a concep- 


ee ad 


by Bertrand Russell 


¥ own view on religion is that of Lucretius, | 
M gard it as a disease born of fear and 
untold misery to the human race, I 
ever, deny that it has made some contributions to 
tion. It helped in early days to fix the cale 
caused Egyptian priests to chronicle ecli 
care that in time they became able to pred 
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sense. Some people, under the i 
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teachers have seldom had much influence upon the churches 
that they founded, whereas churches have had enormous 
influence upon the communities in which they flourished. 
To take the case that is of most interest to members of 
Western civilization: the teaching of Christ, as it appears 
in the Gospels, has had extraordinarily little to do with 
_ the ethics of Christians. The most important thing about 
Christianity, from a social and historical point of view, 
is not Christ but the church, and if we are to judge of 
‘Christianity as a social force we must not go to the Gospels 
for our material. Christ taught that you should give your 
goods to the poor, that you should not fight, that you 
should not go to church, and that you should not punish 
adultery. Neither Catholics nor Protestants have shown 
__ aity strong desire to follow His teaching in any of these 
‘respects. Some of the Franciscans, it is true, attempted to 
ch the doctrine of apostolic poverty, but the Pope con- 
d them, and their doctrine was declared heretical. 
consider such a text as “Judge not, that ye be 
d,” and ask yourself what influence such a text 
pon the Inquisition and the Ku Klux Klan. 
e of Christianity is equally true of Buddhism. 
‘was amiable and enlightened; on his deathbed 
t his disciples for supposing that he was im- 
the Buddhist priesthood—as it exists, for ex- 
: = obscurantist, tyrannous, and 


ental about this difference between 
As soon as absolute truth is sup- 
oa ia certain man, there 


Ss, and these ex- 


— — 


_ tied life; therefore birt 
of § 
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Roman Empire was decaying. We sometimes hear tal C 
the effect that Christianity improved the status of wo 
This is one of the grossest perversions of history that 
possible to make. Women cannot enjoy a tolerable posi 
in society where it is considered of the utmost impo 
that they should not infringe a very rigid moral cox 
Monks have always regarded ‘Woman primarily 
temptress; they have thought of her mainly as th 
of impure lusts. The teaching of the church has 
still is, that virginity is best, but that for those who | 
impossible marriage is permissible. “It is better to 
than to burn,” as St. Paul brutally puts it. By ma 
riage indissoluble, and by stamping out all knowl 
ars amandi, the church did what it could to s 
only form of sex which it permitted should iny 
little pleasure and a great deal of pain. The opp 
birth control has, in fact, the same motive; if 
has a child a year until she dies. worn out, it 
supposed that she will derive ae pleasure fi 
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} Roman Empire was decaying, We sometimes hear talk to 
the effect that Christianity improved the status of women. 
This is one of the grossest perversions of history that it is 
possible to make, Women cannot enjoy a tolerable position 

in society where it is considered of the utmost importance 
that they should not infringe a very rigid moral code, 
ks have always regarded Woman primarily as the 

ptress; they have thought of her mainly as the inspirer 

of i impure lusts. The teaching of the church has been, and 

is, that virginity is best, but that for these who find this 
ssible marriage is permissible. “It is better to marry 
an to burn,” as St. Paul brutally puts it. By making mar- 
ag indissoluble, and by stamping out all knowledge of the 
1andi, i, the church did what it could to secure thar the 
‘orm of sex which it permitted should involve very 
ure and,a great deal of pain. The opposition to 
ol has, in fact, the same motive: if a woman 
a year until she dies worn out, it is not to be 
she will derive much pleasure from her mar- 
refore birth control must be discouraged. © - 
i on of Sin which is bound up -with Christian “ 
an extraordinary amount of harm, 
pas ir sadism which they 
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sy philis who would never have been born but 
desire of Christians to see sinners punished, I cann 
derstand how doctrines leading to this fiendish cruelty 
be considered to have any good effects upon morals, 
It is not only in regard to sexual behavior but 
regard to knowledge on sex subjects that the att 
Christians is dangerous to human welfare, Eve 
who has taken the treuble texstudy the question i i 
biased spirit knows that the artificial ignorance 
jects which orthodox Christians attempt to enforce 
the young is extremely dangerous to mental an 
health, and causes in those who pick up their kn 
by the way of “ “improper” talk, as most chil 
attitude that sex is in itself indecent and ridiculous. 
think there can be any defense for the view that 
is ever undesirable. I should not put barriers in 
the acquisition of knowledge by anybody at 
in the particular case of sex knowledge th 
weightier arguments in its favor than in the 
other knowledge. A person is much less likely’ 
when he is ignorant than when he is instru 
ridiculous to give young people a sense of s 
have a natural curiosity about an impor 
Every boy is interested in trains. Sup 
that an interest in trains is wicked; sup 
eyes bandaged whenever he was in a t 
station; suppose we never allowed th 
mentioned in his presence and presen 
mystery as to the means by which hi 
one place to another, The result v 
would cease to be interested i if ee 
would become more interested than 
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sented to him as improper. Every boy of active intelligence 
could by this means be rendered in a greater or less degree 
neurasthenic. This is precisely what is done in the matter of 
sex; but, as sex is more interesting than trains, the results are 
worse, Almost every adult in a Christian community is 
more or less diseased nervously as a result of the taboo on 
sex knowledge when he or she was young. And the sense 
of sin which is thus artificially implanted is one of the 
causes of cruelty, timidity, and stupidity in later life. There 
’ is no rational ground of any sort or kind for keeping a 
child ignorant of anything that he may wish to know, 
whether on sex or on any other matter. And we shall never 
get a sane population until this fact is recognized in early 
___ education, which is impossible so long as the churches are 
able to control educational politics, 
Leaving these comparatively detailed objecteis on one 
- pea it is clear that the fundamental doctrines 6f Chris- 
lemand a great deal of ethical perversion before 
in be accepted. The world, we are told, was created 
a God who is both good and omnipotent. Before He 
| the world He foresaw all the pain and misery that 
contain; He is therefore Te dtelae for all of it. 
argue that the pain in the world is due to sin. 
place, this is not true; it is not sin that causes 
W their banks or volcanoes to erupt. But 
true, it would make no difference. If I 
niac, I should be responsible for 
advance the a which | man 
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thing. This argument is, of course, only a rationalization 

sadism; but in any case it is a very poor argument. I y 
invite any Christian to accompany me to the child 
ward of a hospital, to watch the suffering that is 
being endured, and then to persist in the assertion” 
those children are so morally abandoned as to deserve 
they are suffering. In order to bring himself to say , 
man must destroy in himself all feelings of mercy and con 
passion. He must, in short, make himself as cruel 
God in whom he believes. No man who believes 
for the best in this suffering world can keep his ¢ 
values unimpaired, since he is always having ie to fi nd e3 
P cuses for pain and misery. —/ 


. The Objections to Relig anal 


. The objections to religion are of two sor 
and moral. The intellectual ie is 


otherwise outgrow. 
To take the intellectual objection first: ther 
tendency in our practical age to consider tha 
much matter whether religious teaching is 
since the important question hi 
question cannot, however, well be 
other. If we believe the Cl 
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question whether there is evidence in its favor, is an attitude 
which produces hostility to evidence and causes us to close 
our minds to every fact that does not suit our preju- 
dices. yihlet® 
A certain kind of scientific candor is a very important 
quality, and it is one which can hardly exist in a man who 
imagines that there are things which it is his duty to be- 
lieve. We cannot, therefore, really decide whether religion 
does good without investigating the question whether reli- 
gion is true. To Christians, Mohammedans, and Jews the 
most fundamental question involved in the truth of religion 
is the existence of God. In the days when religion was still 
triumphant the word “God” had a perfectly definite mean- 
ing; but as a result of the onslaughts of Rationalists the 
word has become paler and paler, until it is difficult to see 
what people mean when they assert that they believe in 
God. Let us take, for purposes of argument, Matthew 
Amnold’s definition: “A power not ourselves that makes 
”” Perhaps we might make this even more 
vague and ask ourselves whether we have any evidence of 
Du ee cert from the purposes: of Tiriog 


argument of religious people on this subject 
‘ollows: “I and my friends are persons of 
and virtue. It is hardly conceivable 
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compare it with the amount forming the bodies of i 
ligent beings, you will see that the latter bears an a 
infinitesimal proportion to the former. Consequently, 
if it is enormously improbable that the laws of chance 
produce an organism capable of intelligence out of a casual” 
selection of atoms, it is nevertheless probable that there 
will be in the universe that very small number of 
organisms that we do in fact find, 

Then again, considered as the climax to such a 
process, we do not really seem to me sufficiently m 
Of course, 1 am aware that many divines are far 
marvelous than I am, and that I cannot wholly a 
merits so far transcending my own. Nevertheless 
after making allowances under this head, I cannot bu 
that Omnipotence operating through all eterni 
have produced something better. And then we h 
flect that even this result is only a flash in the 
earth will not always remain habitable; the hums 
die out, and if the cosmic process is to justify i 
after it will have to do so elsewhere than on the surf 


sooner or later. The second law of thermo 0 
it scarcely possible to doubt that the uni 
down, and that ultimately a of the 


say tliat when that time comes God wi 
machinery again; but if we do sa 
assertion only upon faith, not ny : 
evidence, So far as scientific evidence | 
has crawled by slow stages to a somew 
this iearcivae ed: to bit 
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4 


‘one that does nor appeal to me, I see no reason, therefore, 
to believe in any sort of God, however vague and how- 
ever attenuated. I leave on one side the old metaphysical 

_ arguments, since religious apologists themselves have 
thrown them over. 


, _ The Soul and Immortality 


The Christian emphasis on the individual soul has had a 
profound influence upon the ethics of Christian communi- 
ies. It is a doctrine fundamentally akin to that of the 
es, arising as theirs did in communities that could no 
mger cherish political hopes. The natural impulse of the 

orous person of decent character is to attempt to do 
‘ood, but if he is deprived of all political power and of all 

tunity to influence events, he will be deflected from 
course and will decide that the important thing 
good. This is what happened to the early Christians; 
to a conception of personal holiness as something 
pendent of beneficent action, since holiness had 
ething that could be achieved by people who 
nt in action. Social virtue came therefore to 


although the latter probably does a 
much harm. The medieval conception of 


int ictures, was of somethin; 
b cf dtete, The most vie 
retired from the world; the only 
rded as saints were those who 
oftheir subjects in fighting 
ever op 
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criminal law, or the judiciary, Such mere contributions to 
human welfare would be regarded as of no importance. i 
do not believe there is a single saint in the whole calendar | 
whose saintship is due to work of public utility. With this. 
separation between the social and the moral person there | 
went an increasing separation between soul and kez 
which has survived in Christian metaphysics and in 
systems derived from Descartes, One may say, } 
speaking, that the body represents the social and public 
part of a man, whereas the soul represents the private part. 
In emphasizing the soul, Christian ethics has made it 
completely individualistic, I think it is clear that the 
result of all the centuries of Christiantity has been to ma 
men more egotistic, more shut up in themselves, than n 
made them; for the impulses that naturally take @ 
outside the walls of his ego are those of sex, pa 
and patriotism or herd instinct, Sex the church di 
thing it could to decry and degrade; family affe 
decried by Christ himself and by the bulk of 
and patriotism could find no place among 
lations of the Roman Empire. The pole 
family in the Gospels is a matter that has 
attention it deserves. The church 
Christ with reverence, but He ns 
this attitude. “Woman, what 
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~ deal to do with the intolerance that came into the world 
~ with the spread of Christianity. 
s This individualism culminated in the docttine of the im- 
_ mortality of the individual soul, which was to enjoy here- 
ea after endless bliss or endless woe according to circum- 
stances. The circumstances upon which this momentous 
all depended were somewhat curious. For example, 
_ if you died immediately after a priest had sprinkled water 
upon you while pronouncing certain words, you inherited 
al bliss; whereas, if after a long and virtuous life you 
pened to be struck by lightning at a moment when 
were using bad language because he had broken a 


> 

¥ 

?. 
= 
9 


3 modern Catholic Christian who has not been 
y instructed in theology; but I do say that this 
orthodox doctrine and was firmly believed until 
ti s. The Spaniards in Mexico and Peru used to 

infants and then immediately dash their 
t: by this means they secured that these infants 
Heaven. No orthodox Christian can find any 
on for condemning their action, although all 
do so. In countless ways the doctrine of personal 
y in eee has had « 


“ 


ee 
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exclusive reality of the Jewish God. Why the Jews s 
have had these peculiarities I do not know. They si 
have developed during the captivity as a reaction a 
the attempt to absorb the Jews into alien pop 
However that may be, the Jews, and more especially 
prophets, invented emphasis upon personal righteou 
and the idea that it is wicked to tolerate any relig 
cept one, These two ideas have had an extraordinarily ¢ 
astrous effect upon Occidental history. The church I 
made much of the persecution of Christians by the Rom 
State before the time of Constantine. This persect 
however, was slight and intermittent and who 
At all times, from the age of Constantine to the ¢ 
seventeenth century, Christians were far n 
persecuted by other Christians than they ever 
Roman emperors. Before the rise of Chris 
secuting attitude was unknown to the anci 
cept among the Jews. If you read, for example, 
you find a bland and tolerant account 
the foreign nations he visited. Sometin 
peculiarly barbarous custom may shock h i 
he is hospitable to foreign gods and for 

not anxious to prove that people who 
other name will suffer eternal 
put to death in order ¢ 
soon 4s possible, This at 
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rationalism is due to the teaching of men who in their own 
day were persecuted by all orthodox Christians. Nobody 
nowadays believes that the world was created in 4004 B.c.; 
but not so very long ago skepticism on this point was 
thought an abominable crime. My great-great-grandfather, 
after observing the depth of the lava on the slopes of Etna, 
came to the conclusion that the world must be older 
than the orthodox supposed and published this opinion in 
a book, For this offense he was cut by the county and 
ostracized from society. Had he been a man in humbler 
circumstances, his punishment would doubtless have been 
more severe. It is no credit to the orthodox that they do 
not now believe all the absurdities that were believed 150 
years ago. The gradual emasculation of the Christian doc- 
" trine has been effected in spite of the most vigorous resist- 
ance, and solely as the result of the onslaughts of free- 
_ thinkers. : 


The Doctrine of Free Will 
“The arcirude of the Christians on the subject of natural 
ise esis bacillati 


and uncertain. There 


Christians believed; and this doctrine 
: human beings at least should not 
. There was, on the other hand, 
nineteenth centuries, a be- 
in natural law as one of the 
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| 
| 


show, that the movements of human bodies are 
cally determined, and that consequently everything that: 
say and every change of position that we effect fall 
the sphere of any possible free will. If this be so, 
may be left for our unfettered volitions is of litle vali 

- If, when a man writes a poem or commits a murder, 
bodily movements involved in his act result solely fire 
physical causes, it would seem absurd to put up a stamue’ 
him in the one case and to hang him in the other. Dine 
might in certain metaphysical systems remain a region: 
pure thought in which the will would be free; bur, sam 
that can be communicated to others only by meam 
bodily movement, the realm of freedom would be one @ 
could never be the subject of communication and 0 
never have any social importance. 

Then, again, evolution has had a considerable 
upon those Christians who have accepted it. They 
seen that it will not do to make. claims on behalf o 
which are totally different from those which a 
behalf of other forms of life. Therefore, in o: 
guard free will in man, they have objenas tO €8 
at explaining the behavior of li matter 
physical and chemical laws. The position! : 
the effect that all lower animals are 
finds favor with liberal theologians. ” 
tinuity: makes them inclined to go a 
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¢. 
~ rationalism is due to the teaching of men who in their own 
day Were persecuted by all orthodox Christians. Nobody 
wwadays believes that the world was created in 4004 B.c.; 
wut not so very long ago skepticism on this point was 


_ thought an abominable crime. My great-great-grandfather, 
__ after observing the depth of the lava on the slopes of Etna, 

“came to the conclusion that the world must be older 
_ than the orthodox supposed and published this opinion in 
_ a book. For this offense he was cut by the county and 


ostracized from society. Had he been a man in humbler 

ir ices, his punishment would doubtless have been 

more severe. It is no credit to the orthodox that they do 
not now believe all the absurdities that were believed 150 

: ago. The gradual emasculation of the Christian doc- 

has been effected in spite of the most vigorous resist- 

and solely as the result of the onslaughts of free- 
sin \ 


The Doctrine of Free Will 
‘ id 
e attitude of the Christians on the subject of natural 
curiously vacillating and inconald, There 
hand, the doctrine of free will, in which 
id of Christians believed; and this doctrine 
law. There was, on the other hand, 


uries, a 
ne o| 


be- 
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show, that the movements of human bodies are mech ; 
cally determined, and that consequently everything that Wee 
say and every change of position that we effect fall outsa 
the sphere of any possible free will. If this be So, ¥ 
may be left for our unfettered volitions is of little vale 
If, when a man writes a poem or commits a murder, € 
bodily movements involved in his act result solely ff 
physical causes, it would seem absurd to put up a statue 
him in the one case and to hang him in the other. T 
might in certain metaphysical systems remain a region @ 
pure thought in which the will would be free; but, it 
that can be communicated to others only by m 
bodily movement, the realm of freedom would be one € 
could never be the subject of communication and €o 
never have any social importance, 

Then, again, evolution has had a considerable 
upon those Christians who have a it. 
seen that it will not do to make. claims on 


behalf of other forms of life. ‘Therefor 
guard free will in man, they have ob 
at explaining the behavior of Ii 
physical and chemical 

the effect chat all lower 
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| Hundity that all creation is miraculous so that he no longer 
needs to fasten upon certain occurrences as special evi 
dence of Divine intervention, 

Under the influence of this reaction against nattiral 
law, some Christian apologists have seized upon the latest 
doctrines of the atom, which tend to show that the physical 
Jaws in which we have hithérto believed have only ari 
approximate and average truth as applied to large niitn- 
bers of atoms while the individual electron behaves pretty 
much as it likes. My own belief is that this is a temporary 
phase, and that the physicists will in time discover laws 
governing minute phenomena, although these laws may 
differ very considerably fro those of traditional physies. 
However that may be, it is worth while to observe that the 
4 ‘modern doctrines as to minute phenomena have tio bear- 
__ ing upon anything that is of practical importance, Visible 
, and indeed all motions that make any difference 
ody, involve such large numbers of atoms that they 
within the scope of the old laws. To write a 
commit a murder (reverting to our previous 

, itis necessary to move an appreciable mass of 
a 
. The electrons composing the ink be 
mowid their little ballroom, but the 
old laws of 
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that alcohol or opium will have a certain effect on be. 
havior. The apostle of free will maintains that a man Car 
by will power avoid getting drunk, but he does not m 
tain that when drunk a man can say “British Constitution? 
as clearly as if he were sober. And everybody who hi 
ever had to do with children knows that a suitable diet dow 


ing in the world. The one effect that the free-will doctrim 
has in practice is to prevent people from following ot 
such common-sense knowledge to its rational concl 


him wicked, and we refuse to face the fact that his 
ing behavior is a result of antecedent causes whic 
follow them long enough, will take you beyond 
ment of his birth and therefore to events for whi 
cannot be held responsible by any stretch of ima 
No man treats a motorcar as foolishly as he 
other human being. When the car will not go, he 
attribute its annoying behavior to sin; he does 
“You are a wicked motorcar, and I shall not giv 
more petrol until you go.” He attempts to fi 
is wrong and to set it right. An analogous way 
human beings is, however, considered to 
the truths of our holy religion. And this app 
treatment of little children. Many children ha 
which are perpetuated by punishment but \ 
pass away of themselves if left unn 
nurses, with very few arenes onsider | 
punishment, although by so 1 
causing insanity. When insani aa 
in courts of law as a proof of 
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‘Reforms in education have come very largely through 
the study of the insane and feeble-minded, because they 
3 ve not been held morally responsible for their failures 
id have therefore been treated more scientifically than 
iscsi children. Until very recently it was held that, if a 

- boy could not learn his lessons, the proper cure was caning 
of flogging. This view is nearly extinct in the treatment of 
ildren, but it survives in the criminal law. It is evident 

x that, a man with a propensity to crime must be stopped, 
= so must a man who has hydrophobia and wants to bite 


le, although nobody considers him morally responsi- 
Bess man who is suffering from plague has to be impri- 


until he is cured, although nobody thinks him wicked. | 
same thing should be done with a man who suffers | 
7 propensity to commit forgery; but there should be | 
1 of guilt in the one case than in the other. And 

common sense, though it is a form of common 


g Bee the moral influence of any institution upon 
nity, we have to consider the kind of impulse 


pees the ans concerned is 
ore hidden, An Alpine club, 
ies the impulse to adven- 
s the idoteia aioe 
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against both internal criminals and external enemies, Te 
rooted in the tendency of children to huddle togeth 
when they are frightened and to look for a grownup pi 
son who will give them a sense of security, The church | 
more complex origins, Undoubtedly the most importa 
source of religion is fear; this Gan be seen in the pres 
day, since anything that causes alarm ix apt to turn peo 
& le’s thoughts to God, Battle, pestilence, and sh 
ple's thoughts d, Battle, p ’ 
all tend to make people religious, Religon has, hy 
other appeals besides that of terror; it appeals espe 
our human self-esteem, If Christianity is true, 
; not such pitiful worms as they seem to be; they 
a terest to the Creator of the universe, who tales the t¢ 
to be pleased with them when they behave well 
pleased when they behave badly, ‘This is a great ¢ 
ment. We should not think of studying an 
find out which of the ants performed their 
duty, and we should certainly not think 
those individual ants who were remiss and 
into a bonfire. If God does this for us, it is 
to our importance; and it is even a pleasanter 
if he awards to the good among us everlasting 
heaven, Then there is the comparatively 
cosmic evolution is all decid to bring a 
results which we call good—that is 
sults that give us pleasure, Here ag 
suppose that the universe is. 
shares our tastes and prejudice 
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ness. I am aware that many freethinkers treat this concep- 

_ tion with great respect and hold that it should be preserved 
in spite of the decay of dogmatic religion. I cannot agree 
with them on this point. The psychological analysis of the 
idea of righteousness seems to me to show that it is rooted 

in undesirable passions and ought not to be strengthened 
by the imprimatur of reason. Righteousness and unright- 
eousness must be taken together; it is impossible to stress 
the one without stressing the other also. Now, what is 
“unrighteousness” in practice? It is in practice behavior 
of a kind disliked by the herd. By calling it unrighteous- 
ness, and by arranging an elaborate system of ethics around 
this conception, the herd justifies itself in wreaking punish- 

_ ment upon the objects of its own dislike, while at the same 
se since the herd is righteous by definition, it enhances 
_ its own self-esteem at the very moment when it lets loose 

_ its impulse to cruelty. This is the psychology of lynching, 
and of the other ways in which criminals are punished. 
The essence of the conception of righteousness, therefore, 
is to afford an outlet for sadism by cloaking cruelty as 


But, it will be said, the account you have been giving 
‘of righteousness is wholly inapplicable to the Hebrew 
who, after all, on your own showing, invented 
. There is truth in this: righteousness in the mouths 
w prophets meant what was approved by 
‘Yahweh. One finds the same attitude expressed 
the Apostles, where the Apostles began a 
with the words “For it seemed good to 
and to us” (Acts xv, 28). This kind of 
to God's tastes and opinions cannot, 
i¢ basis of any institution, That has 


4 


ec lll 
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had to contend: a new prophet could maintain that 
elation was more authentic than those of his p 
sors, and there was nothing in the general out! 
Protestantism to show that this claim was invalid. € 
sequently Protestantism split into innumerable sects, wh 
weakened one another; and there is reason to suppose: 
a hundred years hence Catholicism will be the onh 
tive representative of the Christian faith. In the Cath 
Church inspiration such as the prophets enjoyed has 
place; but it is recognized that phenomena which” 
rather like genuine divine inspiration may be insp 
the Devil, and it is the business of the church to diserm 
nate, just as it is the business of an art connoisseur to Ik 
a genuine Leonardo from a forgery. In this way revelat 
becomes institutionalized at the same time. Rig 
is what the church approves, and unrighteousness 
it disapproves. Thus the effective part of the concep 
of righteousness is a justification of herd antipathy. 
It would seem, therefore, that the three aman | 
pulses embodied in religion are fear, con 
The purpose of religion, one may say, is to give 
respectability to these passions, provided they 
tain channels. It is because these passions 
whole, for human misery that religion is a: 
since it permits men to indulge these passions 
straint, where but for its sanction they mi 
certain degree, control them, 
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~ channels in which they are less harmful than they would 
be in certain other channels. A Christian theologian might 
_ say thar their treatment by the church is analogous to its 
_ treatment of the sex impulse, which it deplores. It attempts 
_ to render concupiscence innocuous by confining it within 
‘the bounds of matrimony. So, it may be said, if mankind 
must inevitably feel hatred, it is better to direct this hatred 
those who are really harmful, and this is. precisely 

_ what the church does by its conception of righteousness. 
‘ To this contention there are two replies—one compara- 
tively superficial; the other going to the root of the matter. 
superficial reply is that the church’s conception of 
teousness is not the best possible; the fundamental reply 
is that hatred and fear can, with our present psychological 
knowledge and our present industrial technique, be elimi- 


To take the first point first. The church's conception of 
reousness is socially undesirable in various ways— 
"first and foremost in its depreciation of intelligence and 
ce. This defect is inherited from the Gospels. Christ 


al rand the differential calculus, or the principles 
cy , OF the modern methods of combating disease. 
ch knowledge is no part of our duty, accord- 
church, The church no longer contends that 
s in itself sinful, though ir did so in its palmy 
quisition of knowledge, even though not 
, since it may lead to pride of intellect, 

ioning of the rae dogma. Take, 
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has been lazy and shiftless, begetting a child a year until 
wife died of exhaustion and taking so little care of his ¢ 
dren that half of them died from preventable causes, bu 
never indulging in illicit sexual intercourse. Every g 
Christian must maintain that the second of these men | 
more virtuous than the first. Such an attitude is, of course 
superstitious and totally contrary to reason, Yet someth 
of this absurdity is inevitable so long as avoidance of 
thought more important than positive merit, and so 
as the importance of knowledge as a help to a useful 
not recognized. , 
The second and more fundamental objection 
utilization of fear and hatred in the way practiced b 
church is that these emotions can now be almost y 
"eliminated from human nature by educational, eco 
and political reforms. The educational reforms : 
the basis, since men who feel hate and fear will 
these emotions and wish to perpetuate them, 
admiration and wish will probably be un 
in the ordinary Christian. An education design: 
nate fear is by no means difficult to create, 
necessary to treat a child with kindness, to 
environment where initiative is possible withou 
results, and to save him from contact with 
irrational terrors, whether of the dark, of r 
revolution. A child must also not 
punishment, or to threats, or to g 
proof. To save a child from ha 
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> not be thwarted in his natural activities and curiosities ex- 
> ept when danger to life or health is concerned. In par- 
ticular, there must be no taboo on sex knowledge, or on 
_ Conversation about matters which conventional people 
consider improper. If these simple precepts are observed 
from the start, the child will be fearless and friendly. 

On entering adult life, however, a young person so 
educated will find himself or herself plunged into a world 
full of injustice, full of cruelty, full of preventable misery. 
The injustice, the cruelty, and the misery that exist in the 
modern world are an inheritance from the past, and their 
ultimate source is economic, since life-and-death competi- 
tion for the means of subsistence was in former days inevi- 
table. It is not inevitable in our age. With our present in- 
dustrial technique we can, if we choose, provide a toler- 
able subsistence for everybody. We could also secure that 
the world’s population should be stationary if we were not 
prevented by the political influence of churches which 
prefer war, pestilence, and famine to contraception. The 
knowledge exists by which universal happiness can be 
_ secured; the chief obstacle to its utilization for that pur- 
_ pose is the teaching of religion. Religion prevents our chil- 
Bice from having a rational education; religion prevents us 
from removing the fundamental causes of war; religion 
ts us from teaching the ethic of scientific co-opera- 
lace of the old fierce doctrines of sin and punish- 

. It is possible that mankind is on the threshold of a 
l ; but, if so, it will be necessary first to slay the 
guards the door, and this dragon is religion. 


ott. ee = eae 


Can Religion Cure Our 
Troubles?* * 


by Bertrand Russell 


Throughout the West there is avery 
vival of religion. Nazis and Communists 
tianiy and did things which we deplore. It 
clude that the repudiation of Christianity by 
Soviet Government is.at least in part the cause ( 
bles and that if the world returned to Christ 
ternational problems would be solved..1 b 
complete delusion born of terror. And I th 
gerous delusion because it misleads.3 men 
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~The question involved is not concerned only with the 
present stare of the world, Iris a much more general ques 
and one which has been debared for many cen- 
t Te is the question whether societies can practice a 
sufficient modicum of moraljty if they are not helped by 
Wogmatic religion. | do not "myself think that the depend- 
ence of morals Upon religion is nearly as close as religious 
pe believe it to be. | even think that some very impor- 
Mant virtues are more likely to be found among those who 
reject religious dogmas than among those who accept them, 
‘think this applies especially to the virtue of truthfulness 
or intellectual integrity. 1 mean by intellectual integrity the 
of deciding vexed questions in accordance with the 
ce, or of leaving them undecided where the evi- 
is inconclusive. This virtue, though it is underesti- 
ted by almost all adherents of any system of dogma, is to 
mind of the very greatest social importance and far 
likely to benefit the world than Christianity or any 
system of organized beliefs. 
us consider for a moment how moral rules have come 
accepted, Moral rules are broadly of two kinds: there 
¢ which have no basis except in a religious creed; 
jere are those which have an obvious basis in social 
y. In the Greek Orthodox Church, two godparents of 
child must not marry. For this rule, clearly, there 
theological basis; and, if you think the rule impor- 
| will be quite right in saying that the decay of 
deprecated because it will lead to the rule's 


moral rules that are in question are those 
is a social justification independently of 


theft, for example. A community in which 


But it is not this kind of moral rule that is 


. 
5 
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everybody steals is inconvenient for everybody, and 
obvious that most people can get more of the sort o} 
they desire if they live in a community where theft is Fars 
But in the absence of laws and morals and religion a ¢ 
ficulty arises: for each individual, the ideal commu 

would be one in which everybody else is honest” 
alone is a thief. It foilows that a social institution i 
sary if the interest of the individual is to be reconcile 
that of the community. This is effected more or le: 
cessfully by the criminal law and the police. But ¢ 
are not always caught, and the police may be unduly 
ent to the powerful. If people can be persuaded that 
is a God who will punish theft, even when the poli : 
ewe seem likely thar this belie would Pon 


above earthly justice. 

I will not deny that among semicivilized con 
the past such considerations may have helped 
socially desirable conduct. But in the present 
as may be done by imputing a theological ori; 
is inextricably bound up with such a evils 


think that if they steal they will be caught and. 
reason to think that if they are not caught God 
theless punish them. Even highly religious: 
present day hardly expect to go to Hell for ste: 


Hell is neither so certain nor so hot as 


_ eri ee 
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people in civilized communities do not steal, and I think the 
Witial motive is the great likelihood of punishment here on 
earth, This is borne out by fact that in a mining camp 
“during a gold rush, or in any such disorderly community, 
> almost everybody steals, 

Bur, you may say, although the theological prohibition 
‘of theft may no longer be very necessary, it at any rate 
does no harm, since we all wish people not to steal. The 
trouble is, however, that as soon as men incline to doubr 
reevived theology it comes to be supported by odious and 
~ harmful means, If a theology is thought necessary to 
_ virtue and if candid inquirers see no reason to think the 
theology true, the authorities will set to work to discourage 
‘candid inquiry, In former centuries they did so by burnin, 
~ the inquirers at the stake. In Russia they still have methods 
~ which are little better; bue in Western countries the au- 
thorities have perfected somewhat milder forms of persua- 
on. Of these, schools are perhaps the most important: the 
pung must be preserved from hearing the arguments i 
favor of the opinions which the authorities dislike, and — 

those who nevertheless persist in showing an inquiring dis- 

sition will incur social displeasure and, if possible, be 
ade to feel morally reprehensible, In this way, an 
morals which has a theological basis become 
tools by which the holders of power pre 
ity and impair the intellectual vi 
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We ought not therefore—so these people contend —to 
mit ourselves to speculate as to whether God exists, 
an unguarded moment, doubt rears its head, we must 
press it vigorously. If candid thought is a cause of de 
we must eschew candid thought. If the official exponen 
orthodoxy tell you that it is wicked to mafry your ¢ 
ceased wife’s sister, you must believe them lest morals 
lapse. If they tell you that birth control is sin, you m™ 
accept their dictum, however obvious it may be to you 
without birth control disaster is certain. As soon as 1 
held that any belief, no matter what, is important for s 
other reason than that it is true, a whole host of evi 
ready to spring up. Discouragement of inquiry, whi 
spoke of before, is the first of these, but others are F 
sure to follow. Positions of authority will be open te 
orthodox. Historical records must be falsified if th 
doubt on received opinions. Sooner or later 
will come to be considered a crime to be dealt v 
stake, the purge, or the concentration camp. I | 
the men who argue that religion is true and 
ought to be believed, but I can only feel p 
reprobation for those who say that religion 
lieved because it is useful, and that to ask w 
is a waste of time. : 
It is customary among Christian apologi 
Communism as something very different fi 
and to contrast its evils with the supposed 
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was done by the Inquisitors wherever they prevailed. The 
Communists falsify history,.and the church did the same 
until the Renaissance. If the church is not now as bad as 
the Soviet Government, that is due to the influence of those 
who attacked the church: from the Council of Trent to the 
present day, whatever improvements it has effected have 
been due to its enemies, There are many who object to the 
Soviet Government because they dislike the Commmanist 
economic doctrine, but this the Kremlin shares with the 
early Christians, the Franciscans, and the majority of medie~ 
val Christian heretics. Nor was the Communist doctrine con- 
fined to heretics: Sir Thomas More, an orthodox martyr, 
speaks of Christianity as communistic and says that this 
was the only aspect of the Christian religion which com- 
mended it to the Uropians. It is not Soviet doctrine in itself 
that can be justly regarded as a danger. It is the way in 
which the doctrine is held. It is held as sacred and inviolable 
truth, to doubt which is sin and deserving of the severest 
punishment. The Communist, like the Christian, believes 
that his doctrine is essential to salvation, and it is this be- 
lief which makes salvation possible for him. It is the simi- 
larities between Christianity and Communism that make 
them incompatible with each other. When two men of 
science disagree, they do not invoke the secular arm; they 
wait for further evidence to decide the issue, because, as 
men of science, they know that neither is infallible. But 
when two theologians differ, since there are no criteria to 
which chee oun eal, Sone ee ae 
hatred and an open or covert appeal to force. 
I will admit, does less harm than it used to do; but 

ong believed. Perhaps, in in ; wD . 


a ae} i ne ae 
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Boe if in the West the view prevails that Christianity 
sential to virtue and social stability, Christianity will 6 
again acquire the vices w hich it had in the Middle A 
and, in becoming more and more like Communism, 
come more and more difficult to reconcile with it, Tt 
along this road that the world can be saved from 


In my first article 1 was concerned with the ¢ is 
ing from any system of dogmas presented for 
not on the ground of truth, but on the groun 
utilicy. What I had to say applies equally wo C 
Communism, Islam, Buddhism, Hinduism, and al 
cal systems, exceptin so far as they rely upon rr 
ing a universal appeal of the sort pe. is’ 
science. There are, however, special 
advanced in favor of Christianity on 
posed special merits. Thée have been 
and with a show of erudition by He 
fessor of Modern Elistary at the U: 
and I shall take him as spokesman 
opinion to which he adheres. 

Professor Butterfield seeks to s 
advantages by concessions that mi: 
minded than in fact hein 
Church has relied upon p 
from without that has: 


Politics such as might h 
eroment of Russia 
Orthodox Church. He \ 
* Christianity end Hi 
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he regards as distinctively Christian have been displayed by 
some freethinkers and have been absent in the behavior of 
many Christians. But, in spite of these concessions, he still 
holds that the evils from which the world is suffering are 
to be cured by adherence. to Christian dogma, and he in- 
cludes in the necessary minimum of Christian dogma not 
only belief in God and immortality but also belief in the 
Incarnation. He emphasizes the connection of Christianity 
with certain historical events, and he accepts these events 
as historical on evidence which would certainly not con- 
vince him if it were not connected with his religion. I do 
not think the evidence for the Virgin Birth is such as would 
convince any impartial inquirer if it were presented outside 
the circle of theological beliefs he was accustomed to. There 
are innumerable such stories in pagan mythology, but no 
one dreams of taking them seriously. Professor Butterfield, 
however, in spite of being a historian, appears to be quite 
uninterested in questions of historicity wherever the origins 
+ of Christianity are concerned. His argument, robbed of his 
urbanity and his deceptive air of broad-mindedness, may 
be stated crudely, but accurately, as follows: “It is not 
worth while to inquire whether Christ really was born of 
a Virgin and conceived of the Holy Ghost because, whether 
or not this was the case, the belief that it was the case 
offers the best hope of escape from the present troubles of 
the world.” Nowhere in Professor Butterfield’s work is 
there the faintest attempt to prove the truth of any Chris- 
tian dogma. There is only the pragmatic argument that be- 
‘Meee peeing 
Professor Butterfield’s contention which are not: with 
as much clarity and precision as one could | and I 
fear the reason is that clarity and precision make them im- ; 
plausible. I think the contention, stripped of inessentials, 


a 
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do so; Christ said they ought to, and if they believe 
Christ was God, they are more likely to pay attentio 
teachings on this point than if they do nor, therefo 
who wish people to love their neighbors will try to e. 
them that Chiris was God 


Seth Dries Butterfield and all who think as he 
persuaded that it is a good thing to love your n zh 


Christ's reaching. On the contrary, it is 
ready hold this view that they regard Ch 
evidence of his divinity. They have, that is to 
ethic based on theology but a theology ba 
They apparenthy hold, however, that the n 


grounds which make them think it a 


they hope will be more effective. T 
procedure. Many Protestants used (0 


rationally, and in part a mere e 
taboos, The part which can be Jefen 
be so defended, since otherwise 
rationality of the other part 
Bur has Christianity, in 
than chat of its te 
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| Christianity has been distinguished from other religions by 
) its greater readiness for persecution. Buddhism has never 
been a persecuting religion. The Empire of the Caliphs was 
much kinder to Jews and Christians than Christian states 
were to Jews and Mohammedans. It left Jews and Chris- 
tians unmolested, provided they paid tribute. Anti-Semitism 
was promoted by Christianity from the moment the Roman iting 
Empire became Christian. The religious fervor of the Cru— «f ys 
Fee pose in western Europe. It was Christians 
|» who unjustly accused Dreyfus, and freethinkers who se- 
| cured his final rehabilitation. Abominations have in modern 
times been defended by Christians not only when Jews were 
the victims but~also in other connections. The abomina- 
tions of King Leopold’s government of the Congo were 
concealed or minimized by the church and were ended only 
by an agitation conducted mainly by freethinkers. The 
ee cortention that Christianity has had an elevating 
moral influence can only be maintained by wholesale ig- 
noring or falsification of the historical evidence. 
The habitual answer is that the Christians who did things 
# which we deplore were not true Christians in the sense that 
| they did not follow the teachings of Christ. One might, of 
course, equally well argue that the Soviet Government does 
Not consist of true Marxists, for Marx taught that Slavs are 
inferior to Germans, and this doctrine is not accepted in 
the Kremlin. The followers of a teacher always depart in 
€ respects from the doctrine of the master. Those who | 


to that end. rape what 
ene ee 
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in the Gospels: for example, the parable of the : 
the goats, and the doctrine that the wicked will 
erernal torment in hell-fire. It picks out certain partes 
Sermon on the Mount, though even these it often i 
in practice. It leaves the doctrine of nonresistance, fat 
ample, to be practiced only by non-Christians such as 
dhi. The precepts that it particularly favors are Re 
embody such a lofty morality that they must h 
divine origin. And yet Professor Butterfield 
that these precepts were all uttered by Jews be 
of Christ. They are to be found, for example, in the) 
ing of Hillel and in the Testaments of the Twelve 
archs, concerning which the Rev. Dr. R. H. Charles; 
ing authority in this matter, says, “The Sern 

Mount reflects in several instances the spirit a 
produces the very phrases of our text: many passa 
Gospels exhibit traces of the same, and St. 
have used the book as a vade mecum.” Dr, Char! 
opinion that Christ mom: here ea oquaintes 


ethical teaching proves the divinity 
unknown writer of these Ta 
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by earnest Christians; in England, from John 
, a noted atheist. The most dangerous features of 
‘Communism are reminiscent of the medieval church. They 
consist of fanatical acceptance of doctrines embodied in a 
sacred book, unwillingness to examine these doctrines criti- 
cally, and savage persecution of those who reject them. It 
“is not to a revival of fanaticism and bigotry in the West 
“that we must look for a happy issue. Such a revival, if it 
‘occurs, will only mean that the hateful features of the Com- 
‘munist regime have become universal, What the world 
needs is reasonableness, tolerance, and a realization of the 
interdependence of the parts of the human family. This 
interdependence has been enormously increased by modern 
inventions, and the purely mundane arguments for a kindly 
"attitude to one’s neighbor are very much stronger than they 
“were at any earlier time. It is to such considerations that. 
we must look, and not to a return to obscurantist ere 
it might be said, has caused our troubles; but 

“itis not unintelligence that will cure them. Only more and 
‘wiser intelligence can make a happier world. 


by Robert Ingersoll 


I. SOME REASONS WHY I 
AM A FREETHINKER 


“religion,” covers all the horizon of memory with vis 
of war, of outrage, of persecution, of tyranny, and d 
That one word brings to the mind every instrument with W 
man has tortured man. In that one word are all the fe 
flames and dungeons of the past, and in that word is the 
and eternal hell of the future. 

In the name of universal benevolence christians hav 
their fellow men. Although they have been preaching 
love, the christian nations are the warlike nations of the 
The most destructive weapons of war have been inven 
christians. The musket, the revolver, the rifled ca 
bombshell, the torpedo, the explosive bullet, have been: 
by christian brains. Above all other a the christian 
placed the art of war. 

A christian nation has never had the slightest 
rights of barbarians; neither has any christian sect a 
for the rights of other sects. Anciently, the sects d 
fire and sword, and even now, something happens 
day to show that the old spirit that was in the 
slumbers in the christian breast. y 

Whoever imagines himself a favorite with: 
people in contempt. : 
Whenever a man believes that he has 
god, there is in that man no spirit of con 
modesty born of the imperfections of] Wu 
arrogance of 
ignorant assurance. 


R eligion makes enemies instead of friends. That one 
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Whena man really believes that it is necessary to do a certain 
thing to be happy forever, or that a certain belief is necessary to 
‘ensure eternal joy, there is in that man no spirit of concession. 
des the whole world into saints and sinners, into believers 
eer unbelievers, into god's sheep and devil's goats, into people 
who will be glorified and people who will be damned. 

A christian nation can make no compromise with one not 
hristian; it will either compel that nation to accept its doctrine, 
: ok will wage war. If christ, in fact, said “I came not to bring © 

but asword,” itis the only prophecy i inthe new testament — 
has been literally fulfilled. ; 
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ll. DUTIES TO GOD 


Religion is supposed to consist in a discharge of the dut 
owe to god. In other words, we are taught that god is exe 
anxious that we should believe a certain thing. For myp 
not believe that there is any infinite being to whom 
anything. The reason | say this is, we cannot owe anya 
being who requires nothing — to any being that 
possibly help, to any being whose happiness we cannotil 
If god is infinite, we cannot make him happier than he# 
infinite, we can neither give, nor can he rece 
Anything that we do or fail todo, cannot, in thes 
affect an infinite god; consequently, no relati 
between the finite and the infinite, if by relations is 
duties and obligations. 

Some tell us that it is the desire of god that we she 
him. What for? Why does he desire worship? Oth 
we should sacrifice something to him. What for? | 
Can we assist him? Is he unhappy? Is he in trou 
human sympathy? We cannot assist the ii 
assist our fellow men. We can feed the 


degree at least, toward covering this 


Ill. INSPIRATION 
Ve are told that we have in our possession the inspired will of 
is meant by the word “inspired” is not exactly known; 
else it may mean, certainly it means that the — 
red” must be the true. Ifitis true, theres, in fact, no need of 
eing inspired — the truth will take care of itself. 
h is forced to say that the bible differs from all other 
‘is forced to say that it contains the actual will of god. Let - 
e what inspiration really is. A man looks at the sea, and — 


|. It awakens memory, and this i impression depends \ 
\'s experience — upon his intellectual capacity. 
*§ upon the same sea. He has a different brain; he ha 
nt experience. The sea may speak to him of je 
aes. i 
> 


ago, while the cars were goil 
we passed through Manes Pick 
lady sitting opposite, speaking to he 
of the window and ca! tching, for t , 
ied out, “Is it not | beauti 
you | 


Paced 
the 


“ these trees were growing. Older than history, 
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every one has rushed with mighty rivers back to ti 
embrace. Everything in nature tells a different story t@ 
that see and to all ears that hear. 

Once in my life, and once only, | heard Horace Gri 
a lecture. | think its title was, “Across the Continent. 
reached the mammoth trees of California, andI : 
an opportunity for the old man to indulge his fancy. He 
trees that have outlived a thousand human go ; 
are limbs above his head older than the pyramids. 
was emerging from barbarism to something like ¢ 


appeared to be amemory, a witness, and a prophecy. 
wind that-filled the sails of the argonauts had 
trees.” But these trees said nothing of this kind to} 
Upon these subjects not a word was told to him. 
his pencil, and after figuring awhile, remarked: “O 
trees, sawed into inch-boards, would make more 
hundred thousand feet of lumber.” . 
1 was once riding on the cars in Illinois. There h 
violent thunderstorm. The rain had ceased; the 
down. The great clouds had floated towards t 
they assumed most wonderful architectural shap 
temples and palaces domed and turreted, 
touched with silver, with amethyst and gold. They! 
homes of the titans, or the palaces of the gods. Am 
near me. | touched him and said, “Did you ever: 
beautiful!?” He looked out. He saw noth 


j 
{ 
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tions of wonder, leaned forward, looked out of the stage window 
and said: “Yes, it looks like a clean table cloth!” 

So, when we look upon a flower, a painting, a statue, a star, or 
a violet, the more we know, the more we have experienced, the 
more we have thought, the more we remember, the more the 
Statue, the star, the painting, the violet has to tell. Nature says to 
me all that I am capable of understanding — gives all that I can 
receive. 

As with star, or flower, or sea, so with a book. A man reads 
Shakespeare. What does he get from him? All that he has the 
mind to understand. He gets his little cup full, Let another read 
him who knows nothing of the drama, nothing of the impersona- 
tions .of passion, and what does he get? Almost nothing. 
Shakespeare has a different story for each reader. He is a world 
in which each recognizes his acquaintances — he ey know a 
few, he may know all. 

The impression that nature makes upon the mind, the aera 
told by.sea and star and flower, must be the natural food of 
thought. Leaving out for the moment the impression gained from 
ancestors, the hereditary fears and drifts and trends — the 
natural food of thought must be the impression made upon the 
brain by coming in contact through the medium of the five senses 
with what we call the outward world. The brain is natural. Its food 
is natural. The result, thought, must be natural. The super- 
natural can be constructed with no material except the natural. 
Of the supernatural we can have no conception. Thought may 
be deformed, and the thought of one may be strange to, and 
_ denominated as unnatural, by another; but it cannot be super- 
“natural. It may be weak, it may be insane, but it is not 
Supernatural. Above the natural man cannot rise, even with the 
aid of fancy's wings. There can be deformed ideas, as there are 
deformed persons. There can be religions monstrous and 
misshapen, but they must be naturally produced. Some people 
have ideas about what they are pleased to call the supernatural; 
but what they call the supernatural is simply the deformed. The 
world is to each man according to each man. It takes the worldas — 
it really is and that man to make the man 's i He andthal maria 

cannot exist without that man. 
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You may ask, and what of all this? I reply, as with everything 
ture, so with the bible. It has a different story for each re 
en the bible a different book to every human beingwho 
> Te is. Can god then, through the bible, make the 
revelation to two persons? He cannot. Why? Because thi 
w ae reads it is he who inspires. Inspiration is inthe ma 
n the book. God should have inspired readers as well 
“You 1 nay reply: “God knew that his book would 
stood differently by each one, and he really inte: 
should be understood as it is understood by each. 
my understanding of the bible is the real revelation ta 
so, I have no right to take the understanding of anothe 
take the revelation made to me through my unders 
by that revelation I must stand. Suppose then, 
bible honestly, fairly, and when I get through Ia 
say “The book is not true.” If this is the honest 


me and by which I am bound. If the book ant 
the work of the same infinite god, whose fa 
and the brain do not agree? Either god 
book to fit my brain or should have made 
The inspiration of the bible depends u 
who reads. There wasa time wheni its 
natural history, were inspired. I 
a time when its morality satisfied c 
There was a time when the tyrant 
when the master believed in its lib 
satisfied the oppressed, they were n 
We have a sacred book, a 
this book was written by ‘the 
and who peopled infinite space wi 
that god created man and that r 
always seemed to me that an in 
imperfect things. | may be 
have ever been on. [live in w 
districts of this unive: 
simply give the bes’ 
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IV. GOD’S EXPERIMENT WITH THE JEWS 


The bible tells us that men became so bad that god destroyed 
them all with the exception of eight persons; that afterwards he 
chose abraham and some of his kindred, a wandering tribe, for 
_ the purpose of seeing whether or not they could be civilized. He 
had no time to waste with all the world. The Egyptians at that 
time, a vast and splendid nation, having a system of laws and free 
~ schools, believing in the marriage of the one man to the one 

woman; believing, too, in the rights of woman — a nation that 

had courts of justice and understood the philosophy of damages 

— these people had received no revelation from god — they 

/_, were left.to -grope in’Nature’s night. He had no time to civilize 
€™ india, wherein had grown a civilization that fills the world with 
_ wonder still — a people with a language as perfect as ours, a 
people who had produced philosophers, scientists, poets. He 
had no time to waste on them; but he took a few, the tribe of 
abraham. He established a perfect despotism — with no schools, 
~ with no philosophy, with no art, with no music — nothing but the 

_ sacrifices of dumb beasts — nothing but the abject worship of a 
; Beiave: Not a word upon geology, upon astronomy; nothing, even, 


; ‘upon the science of medicine. Thus ¢ god spent hours sndhotes: ~ 


the presence of leprosy and for preventing its | 
occurred to jehovah to tell moses how it 

told them a few things about what they r 
iting among other things four footed birds; ap 


ihe subject of cooking. ba he 
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miracles in their sight. 

Is it not a little curious that no priest of one religion 
been able to astonish a priest of another religion by te 
miracle? Our missionaries tell the hindoos the miracles 
bible, and the hindoo priests, without the movement ote 
hear them and then recite theirs, and theirs do not astonis 
missionaries in the least! Is it not alittle curious that th 
one religion-never believe the priests of another? Is itn 
strange that the believers in sacred books regard all 
own as having been made by hypocrites and fools? — 

I heard the other day a story. A gentleman was 
wonderful things and the listeners, with one exce 
saying, as he proceeded with his tale, “Is it possib! 
ever hear anything so wonderful?” and when he hi 


One man, however, sat perfectly quiet, 
Another listener said to him “Did you hear thai 
“Yes.” “Well,” said the other, “you did no! 
astonishment.” “Oh, no,” was the answer, 
lam told by the sacred scriptures that, as 2 
even with the help of miracles, failed to z 
shows of how little real benefit, after all, i 
above the people, or to simply excite 
Infinite wisdom, if the account be true, co 
tribe. Laws made by jehovah himself were 
effort of jehovah failed. It is claimed that go 
and inspired men to write and teach his 
utterly impossible to reform mai 
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V. CIVILIZED COUNTRIES 


In all civilized countries, it is now passionately asserted that 
slavery is a crime; that a war of conquest is murder; that 
polygamy enslaves woman, degrades man and destroys home; 
that nothing is more infamous than the slaughter of decrepit-” 


men, of helpless mothers, and of prattling babes, that captured and 


maidens should not be given to their captors; that wives should 


not be stoned to death for differing with their husbands on the... 


oa 


subject of religion. We know that there was a time, in the history 
of most nations, when all these crimes were regarded as divine 
institutions. Nations entertaining this view now are regarded as 
savage, and, with the exception of the South Sea Islanders, 
Feejees, a few tribes in Central Africa, and some citizens of 
Delaware, no human beings are found degraded enough to agree 
upon these subjects with jehovah. The only evidence we can 
have that a nation has ceased to be savage is that it has 
abandoned these doctrines of savagery. 

To every one except a theologian, it is easy to account for 
these mistakes and crimes by saying that civilization is a painful 
growth; that the moral perceptions are cultivated through ages 
of tyranny, of crime, and of heroism; that it requires centuries for 
man to put out the eyes of self and hold in lofty and in equal poise 
the golden scales of Justice. Conscience is born of suffering. 

~Mercy is the child of the imagination. Man advances as he 

becomes acquainted with his surroundings, with the mutual 
obligation of life, and learns to take advantage of the forces of 
nature. 

The believer in the inspiration of the bible is compelled to say 
that there was a time when slavery was right, when women could 
sell their babes, when polygamy was the highest form of virtue, 
when wars of extermination were waged with the sword of 


ais? 
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mercy, when religious toleration was a crime, and when de 

was the just penalty for having expressed an honest thoug] 

is compelled to insist that jehovah is as bad now as he wast 

that he is as good now as he was then. Once, all the crimes 
have mentioned were commanded by god; now they 

prohibited. Once, god was in favor of them all; now the d 
their defender. In other words, the devil entertains the 
opinion today that god held four thousand years ago. c 
as good now as jehovah was then, and god was as bad 
devil is now. Other nations besides the jews had similar 
ideas — believed in and practiced the same crimes, and 
not claimed that they received a revelation. They 
knowledge of the true god, and yet they practiced # 
crimes, of their own motion, that the jews did by 
jehovah. From this it would seem that man candowro 
a special revelation. , 

The passages upholding slavery, polygamy, war and 
persecution are certainly not evidences of the inspiratic 
book. Suppose nothing had been in the old testament t 
these crimes, would the modern christian suspect that it 
inspired on that account? Suppose nothing had been 
testament except laws in favor of these crimes. 
insisted that it was inspired? If the devil had ins 
some christian tell us in what respect, on the sub 
polygamy, war and liberty, it would have dif 
parts of the old testament? Suppose we knew 
men had finished the bible the devil had go! 
and had written a few passages, what part 
pick out as being probably his work? 
passages would be selected as having been’ 
“Love thy neighbor as theyself,” or “Kill 
little ones, and killevery woman, but all: 
alive for yourselves"? 
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athed to shed innocent blodd? Is there a believer who 
not be delighted to find that every one of the infamous—“” 

ges is an interpolation, and that the skirts of god were 

ver reddened by the blood of maiden, wife, or babe? Is there an 

pnest man who does not regret that god commanded a 

usband to stone his wife for suggesting the worship of some 

ther god? Surely we do not need an inspired book to teach us - 


ery is right, that polygamy is virtue, and that ie ee 
is a crime. 
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VL A COMPARISON OF BOOKS © 


Let us compare the gems of jehovah with pagan tasi 
be that the best way to illustrate what I have said is to) 
the supposed teachings of jehovah with these of per 
never wrote an inspired line. In all ages of which 
been preserved, men have given their ideas of jus 
liberty, love and law. If the bible is the work of 
contain the sublimest truths, it should excel the 
should contain the loftiest definitions ofjustice, t 
tions of human liberty, the clearest outlines’ 
tenderest and noblest thoughts. Upon every ] 
found the luminous evidence of its divine origin. I 
grander and more wonderful things than man 

It may be said that it is unfair to call atte 
the bible. To this it may be replied that a divi 
put bad things in his book. If the bible now 
crimes, it will not do to say that it isnot 
words are not inspired, what is? It may 
are inspired. This would include only 
without words. If ideas are inspired, th 
inspired words — that is to say, by an 
words. If a sculptor were inspired of 
is to say, the relation of parttop : 
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hank fo be interpolated? If it was worthwhile to inspire men to 
Merite it, if was worthwhile to inspire men to preserve it; and why 
Should he allow another person to interpolate in it that which was 
wot inspired? He certainly would not have allowed the man he 
Wnspired to write contrary to the inspiration. He should have 
his revelation. Neither will it do to say that god 
dapted his revelation to the prejudices of man. It was necessary 
For him to adapt his revelation to the capacity of man, but 
certainly god would not confirma barbarian in his prejudices. He 
would not fortify a heathen in his crimes. 
> ffarevelation is of any importance, it is to eradicate prejudice. 
They tell us now that the jews were so ignorant, so bad, that god 
was compelled to justify their crimes, in order to have any 
influence with them. They say that if he had declared slavery and 
" polygamy to be crimes, the jews would have refused to receive 
the ten commandments. They tell us that god did the best he 
‘could; that his real intention was to lead them along slowly, so: 
that in a few hundred years they would be induced to admit that 
and murder and polygamy and slavery were not virtues. | 
{ suppose if we now wished to break a cannibal of the bad habit of 
2 "devouring missionaries, we would first induce him to cook them 
“inacertain way, saying: “To eat cooked missionary is one step in 
advance of eating your missionary raw. After a few years, alittle 
mutton could be increased and the amount of mi 


If there is anything of value, it is lil 
erty of mind. The liberty of body is 
iellectual libertyis the air of t 
‘wit out it, the world is ap 
e bible is 
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god, was great enough to say: “Will you not remember 
servants are by nature your brothers, the children of g 
saying that you have bought them, you look down on 
and into the pit, on the wretched law of men long sinced 
you see not the laws of the gods.” 
We find that jehovah, speaking to his chosen people, 
them that their bondmen and their bondmaids must be “€ 
heathen that were round about them.” “Of them,” said jel 
“shall ye buy bondmen and bondmaids.” And yet Ci 
pagan, Cicero, who had never been enlightened by rei 
old testament had the moral grandeur to declare: “T! 
that we should love our fellow citizens but not 
destroy the universal brotherhood of mankind, 
benevolence and justice would perish forever.” 
If the bible is inspired, jehovah, god of all worlds, a 
“And ifa man smite his servant or his maid witha rod, 
under his hand, he shall be surely punished; notwith 
he continue a day or two, he shall not be punished, for 
money.” And yet Zeno, founder of the Stoics, cer 2S 
christ was born, insisted that no man could be the 6 
another, and that the title was bad, whether the slav 
become so by conquest or by purchase. 2 
Jehovah ordered a jewish general to make war a 
among others, this command: “When the lord ish 
them before thee, thou shalt smite them and ut 
them; thou shalt make no covenant with them, 
unto them.” And yet Epictetus, whom we have alr 
gave this marvelous rule for the guidance of b 
“Live with thy inferiors as thou wouldst have th 
with thee.” 
Is it possible, after all, that a being of 
wisdom said: “I will heap fnischief upon 
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*The wise man will not pardon any crime that ought to be 
| Punished, but he will accomplish, in a nobler way, all that is 
Sought in pardoning. He will spare some and watch over some, 
) “Because of their youth, and others on account of their ignorance. 
) His clemency will not fall short of justice, but will fulfill it 
perfectly.” 
Can we believe that god ever said to any one: “Let his children 
be fatherless and his wife a widow: let his children be continually 
Vagabonds, and beg; let them seek their bread also out of their 
| desolate places; let the extortioner catch all that he hath, and let 
the stranger spoil his labor; let there be none to extend mercy 
unto him, neither let there be any to favor his fatherless - 
children.” If he ever said these words, surely he had never heard 
this line, this strain of music from the hindu: “Sweet is the lute to % 
_ those who have not heard the prattle of their own children.” | 
Jehovah, “from the clouds and darkness of Sinai,” said to the q 
jews: “Thou shalt have no other gods before me. . . . Thou shalt 
mot bow down thyself to them nor serve them; for I, the lord thy 
god, am a jealous god, visiting the iniquities of the fathers upon : 
_ the children unto the third and fourth generation of them that -* 
hate me.” Contrast this with the words put by the hindu in the =): 
mouth of brahma: “I am the same to all mankind. They who , 
honestly serve other gods involuntarily worship me.lamhewho 
_partakest of all worship, and I am the reward of all worshipers.” 
_ Compare these passages; the first a dungeon where c 
ings begot of jelloid slime; the other, seed as the 
firmament inlaid with suns. 
psi possible that the real god ever said: _ 
. the prophet bedoceivecietven iia 
have deceived that pr 
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@ate to gate, throughout the camp, and slay every 
brother, and every man his companion, and every 
neighbor, consecrate yourselves today to the lord, 
man upon his son and upon his brother, that he may 
blessing upon you this day.” 

Surely, that god was not animated by so great 
mous a spint as was Antoninus, a Romar. emperor, ¢ 
that, “he had rather keep a single Roman citizenal 
thousand enemies.” 

Compare the laws given to the chidren of ; 
claimed by the creator of us all, with the following 
Aurelus 

In the Avesta I find this: “I belong to five: to th 
good, to those who speak good, to those who do’ 
who hear, and to those who are pure.” 

“Which is the one prayer which in greatness, 
beauty is worth all that is between heaven and earthan 
this earth and the stars? And he oe To ren 
thoughts and words and works.” “zi 


ea se 
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VII. 


It is claimed by the christian world that one of the great 
reasons for giving an inspired book to the jews was, that through 
them the world might learn that there is but one god. This piece 
of information has been supposed to be of infinite value. As a 
matter of fact, long before moses was born, the Egyptians 
believed and taught that there was but one god — that is to say, 
that above all intelligences there was the one supreme. They 
were guilty, too, of the same inconsistencies of modern 
christians. They taught the doctrine of the trinity — god the 
father, god the mother, and god the son. God was frequently 
represented as father, mother and babe. They also taught that 
the soul had a divine origin; that after death it was to be judged 
according to the deeds done in the body; that those who had 
done well passed into perpetual joy, and those who had done evil 
into endless pain. In this they agreed with the most approved 
divine of the 19th century. Women were the equals of men, and 
Egypt was often governed by queens. In this, her government 
was vastly better than the one established by god. The laws were 
administered by courts much like ours. In Egypt there was.a 
system of schools that gave the son of poverty a chance of 
advancement, and the highest offices were open to the 
successful scholar. The Egyptian married one wife. The wife was 
called “the lady of the house.” The women were not secluded. 
The people were not divided into castes. There was nothing to 
prevent the rise of able and intelligent Egyptians. But like the 
jehovah of the jews, they made slaves of the captives of war. 

The ancient Persians believed in one god; and women helped 
to found the parsee religion. Nothing can exceed some of the 
maxims of zoroaster. The hindoos taught that above all, and 
over all, was one eternal supreme. They hada code of laws. They 
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understood the philosophy of evidence and of damages. 
knew better than to teach the doctrine of an eye foran eye 
tooth for a tooth. They knew that when one man ma 
another, it was not to the interest of society to have that rns 
maimed, thus burdening the people with two cripples, but the 
was better to make the man who maimed the other 
support him. In India, upon the death of a father, the da 
received twice as much from the estate as the sons. 
The Romans built temples to Truth, Faith, Valor, c 
Modesty, and Charity, in which they offered sacrifices 
highest conceptions of human excellence. Women had nig 
they presided in the temple; they officiated in holy offices 
guarded the sacred fires upon which the safety 
depended; and when christ came, the. grandest fig 
known world was the Roman mother. : 
It will not do to say that some rude statue was 
. inspired sculptor, and that the apollo of Belvidere, venus 
and the Gladiator were made by unaided men; that th 
the early ages were painted by divine assistance, 
Raphaels, the Angelos, and the Rembrandts did 
without the help of heaven. It will not do to say that t 
was built by god, and the last palace by degraded 
hoarse songs of the savage tribes were made by 
that Hamlet and Lear were written by man; that 
were invented in heaven, and all other musical 


earth. 

If the jehovah of the jews had taken upon hi 
dwelt as a man among the people he ende 
he followed his own teachings, he would 
holder, a buyer of babes, anda beater of 
waged wars of extermination. He would 
and trembling age, and would have 
prattling, dimpled babes. He would h 
would have butchered his wife for ¢ 
‘Subject of religion. ye ree 
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Vill. THE NEW TESTAMENT 


One great objection to the old testament is the cruelty said to 
have been commanded by god. All these cruelties ceased with 
eath. The vengeance of jehovah stopped at the tomb. He never 
satened to punish the dead; and there is not one word, from 
e first mistake in genesis to the last curse of malachi, 
taining the slightest intimation that god will take his revenge 
other world. It was Felecsed for the new testament to make 
the doctrine of eternal pain. The teacher of universal 
olence rent the veil between time and eternity, and fixed 
horrified gaze of man upon the lurid gulf of hell. Within the 
of non-resistance coiled the worm that never dies. 
ared with this, the doctrine of slavery, the wars of 
nation, the curses, the punishments of the old testament 
merciful and just. 
ere is no time to speak of the conflicting statements in the 
books composing the new testament — no time to give 
ory of the manuscripts, the errors in translation, the 
tions made by the fathers and by their successors, the 
and only time to speak of a few objections, including 
bsurdities and some contradictions. 
several witnesses testify to the same transaction, no 
honest they may be, they will disagree upon minor 
s, and such testimony is generally considered as evidence 
itnesses have not conspired among themselves. The 
in statement are accounted for from the facts that all 


laim that the witnesses are inspired, we must aint 
hho inspired them did know exactly what occurred, and 
tly there should be no disagreement, even in the 

ail. The accounts should not only be substantially, 
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but they should be actually, the same, The differences 
contradictions can be accounted for by the weakne: 
human nature, but these weaknesses cannot be predi 
divine wisdom 

And here let me ask: Why should there have been more th 
one correct account of what really happened? Why were} 
gospels necessary? It seems to me that one inspired g 
containing all that happened, was enough. Copies of 
correct one could have been furnished to any extent. A 
to Doctor Davidson, Irenaeus argues that the gospels were: 
in number, because there are four universal winds, four cor 
of the globe. Others have said, because there are four 
and these gentlemen might have added, because a don! 
four legs. For my part, I cannot even conceive of a rea 
more than one gospel. 

According to one of these gospels, and according to” 
prevalent christian belief, the christian religion rests upon | 
doctrine of the atonement. If this doctrine is without fo 
the fabric falls; and it is without foundation, for it is re 
justice and mercy. The church tells us that the 
committed a crime for which all others are res 


can be rewarded for the good action of another. Wea 
god made a law with the penalty of eternal death. 
tell us, have broken this law. The law had to be 
could be done by damning everybody, but t) 
known as the atonement the salvation of of a 
possible. They insist that that law demands the e 
that justice calls for its victim, that mercy ceas 
that god by allowing the innocent to suffer in 
guilty settled satisfactory with the law. To carry | 
god was bornasa babe, grewin stature, incr 
and at the age of thirty-three years having | 
kindness, having practiced every virtue, | 
atonement for man. Itis claimed that 
sins, our quilt, and in this way 
Under the mosaic dispensation : 
except through the shedding of Blood ) 
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t bring to the priest a lamb, a bullock, a goat, or a pair of 
doves. The priest would lay his hand upon the animal and 
We Sin of the man would be transferred to the beast. Then the 
imal would be killed in place of the sinner, and the blood thus 

Would be sprinkled upon the altar. In this way jehovah was 

fied. The greater the crime, the greater the sacrifice. There 
5 @ ratio between the value of the animal and the enormity of 


most minute directions were givenas to the killing of these 
. Every priest became a butcher, every synagogue a 
erhouse. Nothing could be more utterly shocking to a 
soul, nothing better calculated to harden the heart, than 
inual shedding of innocent blood. This terrible system 
ted in the sacrifice of christ. His blood took the place of 
It is not necessary to shed any more. The law at last is 
satiated, surfeited. 

2 idea that god wants blood is at the bottom of the 
ent and rests upon the most fearful savagery; and yet the 
dispensation was better adapted to prevent the commis- 
sin than the christian system. Under that dispensation, if 
mmitted a sin, you had to bring a sacrifice — dove, sheep, 
Now, when a sin is committed, the christian says, 
it,” “Put it on the slate; if don’t pay it the savior will.” In 
‘ascality is sold on a credit, and the credit system of 
eeds extravagance in sin. The mosaic dispensation 
d upon far better business principles. The debt had to 
d by the man who owed it. We are told that the sinner 
‘© god, and that the obligation is discharged by the 
e best that can be said of sucha transaction is that the 


person he has injured. If you injure a man, it is not 
get the forgiveness of god — you must get the man’s 
, you must get your own. If aman puts LS handin the 


[remember that in nature fee are neither somes nor 
nts — there are consequences. | he life and death « al 
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christ do not constitute an atonement, They are worthy 
example, the moral force, the heroism of benevolence, 
far as the life of christ produces emulation in the di 
goodness, it has been of value to mankind. 
To make innocence suffer is the greatest sin, andit 
only sin. How, then, is it possible to make the conseqi 
sin an atonement for sin, when the consequences of sin 
borne by one who hes not sinned, and the one who has 
to reap the reward of virtue? No honorable man should be wi 
that another should suffer for him. No good law can accept 
sufferings of innocence as an atonement for the guilty; 
besides, if there was no atonement until the crucifixion of eh 
what became of the countless millions who died before that & 
We must remember that the jews did not kill animals” 
gentiles. Jehovah hated foreigners. There was no way 
for the forgiveness of the heathen. What has becom 
millions who have died since, without having he 
atonement? What becomes of those who hear @ 
believe? Can there be a law that demands that 
rewarded? And yet, to reward the guilty is far near: 
to punish the innocent. If the doctrine of atonement 
would have been no heaven had no atonement been 
If judas had understood the christian system, if he 
christ must be betrayed, and that god was dependir 
betray him, and that without the betrayal no 
be saved, what should judas have done? 
Jehovah took special charge of the jewish pe 
for the purpose of civilizing them. If he had 
them, he would have made the damnation 
race a certainty; because if the jews had 
when christ appeared — a people who! 
the laws of jehovah — they would no! 
as a consequence, the world w ; 
had believed in religious fre 
speech, if the christian 
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rendered impossible the salvation of any human being. 

The christian world has been trying for nearly two thousand 
years to explain the atonement, and every effort has ended in an 
admission that it cannot be understood, and a declaration that it 
must be believed. Has the promise and hope of forgiveness ever 
prevented the commission of a sin? Can men be made better by 
being taught that sin gives happiness here; that to live a virtuous 
life is to bear a cross; that men can repent between the last sin 
and the last breath; and that repentance washes every stain of 
the soul away? Is it good to teach that the serpent of regret will 
not hiss in the ¢ar of memory; that the saved will not even pity the 
victims of their crimes; and that sins forgiven cease to affect the 
unhappy wretches sinned against? 

Another objection is that a certain belief is necessary to save 
 thesoul. This doctrine, | admit, is taught in the gospel according 
to john, and in many of the epistles; I deny that it is taught in 
» matthew, mark, or luke. It is, however, asserted by the church 
) that to believe is the only safe way. To this I reply: Belief is not a 
voluntary thing. A man believes or disbelieves in spite of himself. 
~They tell us that to believe is the safe way; but I say, the safe way 
> is to be honest. Nothing can be safer than that. No man in the 
hour of death ever regretted having been honest: No man when 
the shadows of the last day were gathering about the pillow of 
death ever regretted that he had given to his fellow man his 
- honest thought. No man, in the presence of eternity, ever wished 
that he had been a hypocrite. No man ever then regretted that he 
did not throw away his reason. It certainly cannot be necessary 
throw away your reason to save your soul, because after that, 
soul is not worth saving. The soul has aright to defenditself. 
brain is my castle; and when I waive the right to defend it, I 
an intellectual serf and slave. 
not admit that a man by doing me an injury can place me 
é ‘obligations to do him a service. To render benefits for 
2s is to ignore all distinctions between actions. He who 
iends and enemies alike has neither love nor justice. The 
2 of non-resistance never occurred to a man with power to 

himself. The mother of this doctrine was Mere ante To 
a crime to be committed, even against yotaat when 
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can prevent it, is next to committing the crime 
church has preached the doctrine of non-resista! 
that banner has shed the blood of millions. In thi 
sacred vestments have gleamed for centuries thi 
assassination. With her cunning hands she wove 
hypocrisy and placed the crown upon the brow | 
more than a thousand years larceny held the 
hypocrisy wore the mitre and tiara, while 
royal sons of toil, and ignorant fear deno 
thought. as 
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IX. CHRIST’S MISSION 


He came, they tell us, to make a revelation, and what did he 
reveal? “Love thy neighbor as thyself’? That was in the old 
testament. “Love god with all thy heart”? That was in the old 
testament. “Return good for evil”? That was said by buddha 
seven hundred years before christ was born. “Do unto others as 
ye would that they should do unto you”? That was the doctrine of 
Lao-tze. Did he come to give a rule of action? Zoroaster had 
done this long before: “Whenever thou art in doubt as to 
whether an action is good or bad, abstain from it.” Did he come 
to tell us of another world? The immortality of the soul had been 
taught by the hindoos, Egyptians, Greeks, and Romans hun- 
dreds of years before he was born. What argument did he make 
in favor of immortality? What facts did he furnish? What star of 
hope did he put above the darkness of this world? Did he come 
simply to tell us that we should not revenge ourselves upon our 
enemies? Long before, Socrates had said: “One who is injured 
ought not te return the injury, for on no account canit be right to 
do an injustice; and it is not right to return an injury, or to do evil 
to any man, however much we have suffered from him.” And 
Cicero had said: “Let us not listen to those who think we ought to 
be angry with our enemies and who believe this to be great and 
manly. Nothing is so praiseworthy, nothing so clearly shows a 
great and noble soul, as clemency and readiness to forgive.” Is 
there anything in the literature of the world more nearly perfect 
than this thought? 

Was it from christ the world learned the first lesson for 
forbearance, when centuries and centuries before chrishna had 
said, “If a man strike thee, and in striking drop his staff, pick it up 
_ and hand it to him again”? Is it possible that the son of god 
threatened to say toa vast majority of his children, “Depart from 
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me, ye cursed, into everlasting fire prepared for the devil 
angels,” while the buddhist was great and tender enoug! 
“Never will I seek nor receive private individual salvation; n 
enter into final peace alone; but forever and everywhere 

and strive for universal redemption of every creature throu 
all worlds. Never will I leave this world of sin and so 
struggle until all are delivered. Until then, I will remaina 
where | am”? 

Is there anything in the new testament as beauti 
froma sufi? — “Better one moment of silent contem} 
inward love than seventy thousand years of outward 

Is there anything comparable to this? — “Whoever ¢ 
treads on a worm that crawls on the earth, that 
darkly alienated from god.” 

Is there anything in the new testament more be 
story of the sufi? 

For seven years a sufi practiced every virtue, 

- mounted the three steps that lead to the doors 
knocked anda voice said: “Who is there?” The sufi 
servant, o god.” But the doors remained closed. 

For seven other years a sufi engaged in every 
comforted the sorrowing and divided his 
poor. Again he mounted the three steps, agai 
doors of paradise, and again the voice asked: ° 
and the sufi replied: “Thy slave, o sods 
remained closed. 

Yet seven other years the sufi spent in 
visiting the imprisoned and the sick. Again he 
again knocked at the celestial doors, 
question: “Who is there?” and h 
The gates wide open flew. - 

Is it possible that st. paul wi 
“Let the women learn in d 
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be on that account dear to yourself?” 
Did st. paul express the sentiments of god when he wrote — 
“But I would have you know that the head of every manis ’ 
" christ, and the head of every woman is the man, and the 
head of christ is god. Wives, submit yourselves unto your 
husbands as unto the lord”? 
And was the author of this, a poor despised heathen? — 
_ “In whatever house the husband is contented with the 
wife, and the wife with the husband, in that house will 
‘fortune dwell; but upon the house where women are not 
mored, let a curse be pronounced. Where the wife is 
nored, there the gods are truly worshiped.” 
here anything in the new testament as beautiful as this? — 
“Shall I tell thee where nature is most blest and fair? It is 
ere those we love abide. Though that space is small, it is 
ple above kingdoms; though it be a desert, throughit run 
rivers of paradise.” 
er reading the curses pronounced in the old testament 
jew and heathen, the descriptions of slaughter, of 
hery and of death, the destruction of women and babes; 
you shall have read all the chapters of horror in the new 
ent, the threatenings of fire and flame, then read this, 
he greatest of human beings: ; 
he quality of mercy is not strained: 
_ It droppeth as the gentle rain ftom heaven 
on the place beneath. It is twice blessed; 
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X. ETERNAL PAIN 


Upon passages in the new testament rests the ¢ 
eternal pain. This doctrine subverts every idea of justié 
being can neither commit an infinite sin, nor a sin : 
infinite. A being of infinite goodness and wisdom has nam 
create any being whose life is not a blessing, Infinite 
no right to create a failure, and surely a man d 
everlasting failure is not a conspicuous suceess. The da 
eternal punishment is the most infamous of all doctri 
of ignorance, cruelty and fear. Around the angel of 
christianity has coiled this serpent. 

AN ILLUSTRATION OF ETERNAL PU MEI 

Upon love's breast the church has placed the eternal as} 
yet in the same book in which is taught this most frighi 
dogmas, we are assured that “the lord is good to all, ar 
tender mercies are over all his works.” 

A few days ago upon the wide sea was found a bar 

“The Tiger,” captain Kreuger incommand. The ve 
one hundred and twenty-six days upon the sea. F 0 
crew had been without water, without food, a ' 
For nine days not a drop had passed their 
consisted of the captain, a mate and eleven men. 
one hundred and eighteen ) from Liverpool 
captain's Newfoundland dog. ie leated fou 
the next five days they had nothing. Fo 
light and were unable to see the compass at 
hundred and twenty-fifth day captainKi 
revolver in his hand, stood up before ther 
weapori at his temple, said: 
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xt day, upon the horizon of their despair, they saw the smoke 
if the Steamship Nebo. They were rescued. 
Suppose that captain Kreuger was not a christian, and 
uppose that he had sent the ball crashing through his brain, and 
ad done so simply to keep the crew from starvation, do you tell 
that a god of infinite mercy would forever damn that man? 
Do not misunderstand me. I insist that every passage in the 
» upholding crime was written by savage man. | insist that if 
is a god, he is not, never was, and never will be in favor of 
, polygamy, wars of extermination, or religious persecu- 
joes any christian believe that if the real god were to writea 
now, he would uphold the crimes commanded in the old 
nt? Has jehovah improved? Has infinite mercy become 
merciful? Has infinite wisdom intellectually advanced? 
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Will anyone claim that the passages upholding slavery: 
ated mankind? Are we indebted to polygamy for our! : 
omes? Was religious liberty born of that infamous vei 

which the husband is commanded to kill his wife for wort 
an unknown god? 

The usual answer to these objections is that no cot 
ever been civilized without a bible. The jews were the 
to whom jehovah made his will directly known. Were 
than other nations? They read the old testament ai 
effects of such reading was that they crucified a kind 
perfectly innocent man. Certainly they could not 
worse without a bible. In crucifying christ the jews 
teachings of his father. If jehovah was in fact : 
took upon himself flesh and came among the jews 
what the jews understood to be blasphemy; and if 
accordance with the laws given by this same jehor 
crucified him, then I say, and I say it with in! 
reaped what he had sown. He became the. 
injustice. 

But I insist that these things are not true. 
god, if there is one, never commanded man 
man, never told a mother to sell her | bi 
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propriety, be attributed to a devil than to a god. 
Take from the new testament the idea that belief is necessary 
© salvation; that christ was offered as an atonement for the sins 
mankind; that heaven is the reward of faith, and hell the 
alty of honest investigation. and that the punishment of the 
Suman soul will go on forever; take from it all miracles and foolish 
Ories, and | most cheerfully admit that the good passages are 
e. If they are true, it makes no difference whether they are 
pired or not. Inspiration is only necessary to give authority to 
at which is repugnant to human reason. Only that which never 
ppened needs to be substantiated by a miracle. 
"The universe is natural. _ willingness fo believe 
church must cease to insigt that passages upholding the 
titutions of savage men were inspired of god. The dogma of 
ement must be abandoned. Good deeds must take the place 
ith. The savagery of eternal punishment must be tenounced. 
1 ust be admitted that credulity is not a virtue, and that 
igation is not a crime. It must be admitted that miracles are 
endacity, and that nothing can be more 
rful than the majestic, unbroken, sublime, and eternal 
sion of causes and effects. Reason must be the arbiter. 
d books attested by miracles cannot stand against a — 
trated fact. A religion that does not command the 
of the greatest minds will, in a little while, excite the 
of all. 
man who does not ‘believe in intellectual liberty is a 
an. Isit possible that god is intolerant? Could there be any ; 
ess, even in heaven, without intellectual liberty? Is the | 
om of the future to exist only in perdition? Is it not, after all, | 
possible that a man acting like christ can be-saved? le a_dehal™ 
© be eternally rewarded for believing according to evi- nell 
without evidence, or against evidence? Are we to be 
because we are good, or because another was virtuous? Is 
to be winged and crowned, whilst. honest doubt i is 
and damned. = 
eho ah twonintactijod. 1 laud ecaitt Gen tia bance ‘| 
ne’ thal bie bible svesis be Rear eae ci 
hypocrisy would crouch. He knew bible 
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would be the auction-block on which women would stand 
their babes were sold from their arms. He knew that th 
would be quoted by tyrants; that it would be the defei 
robbers called kings, and of hypocrites called priests. He 
that he had taught the jewish people nothing of importance 
knew that he had found them free and left them slaves. 
that he had never fulfilled a single promise made to 
knew that while other nations had advanced in art and. 
his chosen people were savage still. He promised them 
and gave them a desert. He promised them liberty and 
them slaves. He promised them victory and he gave them 
He said they should be kings and he made them 
promised them universal empire and gave them exile. 
finishes the old testament he is compelled to say: “No 
add to the misery of a nation whose king is.jehovah!” 
The old testament filléd this world with tyranny and 
and the new gives us a future filled with pain for nea 
sons of men. 
The old testament describes the hell of the past 
the hell of the future. 
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An Honest Gop Is THE NoBLEST Work oF Man. 


T,>ACH nation has created a god, and the god 
has always resembled his creators. He 
hated afd loved what they hated and loved, and 
“he was invariably found of the side of those in 
power. Each god was intensely patriotic, and 
detested all nations but his own. All these gods 
demanded praise, flattery, and worship. Most of 
: were pleased with sacrifice, and the smell 
of innocent blood has ever been considered a 
ine perfume. All these gods have insisted 
having a vast number of priests, and the 


riests has been to boast about their god, and to 
sist that he could easily vanquish all the other 
ls put together. 


4 THE GODS 


These gods have been manufactured 
numberless models, and according to the 
grotesque fashions, Some have a thousand 1 
some a hundred heads, some are adorned 
necklaces of living snakes, some are armed 
clubs, some with sword and shield, some ™ 
bucklers, and some have wings as a cherub; @ 
were invisible, some would show themselves’ 
and some would only show their backs; 
were jealous, some were foolish, some 
themselves into men, some into swans, so 
bulls, some into doves, and some into Holy: 
and made love to the beautiful daughter 
Some were married —all ought to h 
and some were considered as old b 


were turned into gods and worship 
fathers had been. Most of the 
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lengthened by stopping the sun, that the blowing 
of horns could throw down the walls of a city, 
‘and all knew so little of the real nature of the 
“people they had created, that they commanded 
e people to love them. Some were so ignorant 
to suppose that man could believe just as he 
‘might desire, or as they might command, and that 
to be governed by observation, reason, and experi- 
"ence was a most foul and damning sin. None of 
these gods could give a true account of the crea- 
tion of this little earth. All were wofully deficient 
in geology and astronomy. As a rule, they were 
most miserable legislators, and as executives, they 
e far inferior to the average of American 
esidents. i 

hese deities have demanded the most abject 
and degrading obedience. In order to please 
em, man must lay his very face in the dust 
“course, they have always been partial to the 
le who created them, and have generally 
n their partiality by assisting those people 
o rob and destroy others, and to ravish their 
ives and daughters. 

Nothing is so pleasing to these oars as ea 
tchery of unbelievers. Nothing so enrages 
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them, even now, as to have some one deny @ 
existence. 
Few nations have been so poor as to have 
one god. Gods were made so easily, and the 
material cost so little, that generally the god mig 
ket was fairly glutted, and heaven crammed Wi 
# these phantoms. These gods not only attend e 
the skies, but were supposed to interfere in all | 
alfairs of men. They presided over everybody a 
everything. They attended to every depz 


the falling of sparrows and the motions | 
planets were alike attended to by these indust 
and aera deities. From their starry hi 


one that he came amid thunderings 
in order to tell the people that th 
cook a kid in its mother's milk. 

shining abodes to tell women th 
should not, have children, to i 
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When the people failed to worship one of these 
igods, or failed to feed and clothe his priests, (which 
s much the same thing,) he generally visited 
them with pestilence and famine. Sometimes he 
allowed some other nation to drag them into slav- 
ry—to sell their wives and children; but gen- 
ally he glutted his vengeance by murdering their 
st-born. The priests always did their whole 
, not only in predicting these calamities, but in 
ving, when they did happen, that they were 
ght upon the people because they had not 
given quite enough to them. 

These gods differed just as the nations differed ; 
he greatest and most powerful had the most pow- 
il gods, while the weaker ones were obliged to 
atent themselves with the very off-scourings of the 
avens. Each of these gods promised happiness 
ere and hereafter to all his slaves, and threatened 
© eternally punish all who either disbelieved in his 

stence or suspected that some other god might 
‘superior; but to deny the existence of all 
; was, and is, the crime of crimes. Redden 
ir hands with human blood; blast by slander the 
r fame of the innocent; strangle the smiling 
ld upon its mother’s knees; deceive, ruin and 
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desert the beautiful girl who loves and tri 
and your case is not hopeless. For all this, 
all these you may be forgiven. For all this, 
all these, that bankrupt court established By 
gospel, will give you a discharge; but deny the 
istence of these divine ghosts, of these goc 
the sweet and tearful face of Mercy nes | 
with eternal hate, Heaven's golden gates are 
and you, with an infinite curse ringing in 
with the brand of infamy upon your broy 
mence your endless wanderings in the luri 
of hell—an immortal vagrant—an ete: 
—a deathless convict | strep = 
One of these gods, and one who demar 
love, our admiration and our worship, and o 
is worshiped. if mere’heartless cereme¢ 
gave to his chosen people for their guidan 
following laws of war: “When thou | 
unto a city to fight against it, ¢he 
unto it, And it shall be if it 
of peace, and open unto ,thee, | 
that all he people teas ag ound t 
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And when the Lord thy God hath delivered it into 
Phy hands, thou shalt smite every male thereof with 
edge of the sword. But the women and the 
tle ones, and the cattle, and all that is in the city, 
sven all the spoil thereof, shalt thou take unto thy- 
elf, and thou shalt eat the spoil of thine enemies 
which the Lord thy God hath given thee. Thus 
shalt thou do unto all the cities which are very far 
bff from thee, which are not of the cities of these 


the Lord thy God doth give thee for an inheritance, 
hou shalt save alive nothing that breatheth.” 
a it possible for man to conceive of enytung 


such directions were given by any being except an 
finite fiend? Remember that the army receiving 


jould have the courage to defend their homes, 
fight for the love of wife and child, then the 
ord was to spare none—not even the Sa 
npled babe. } 

And we are called upon to worship such a 
d;to get upon our knees and tell him that he 
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is good, that he is merciful, that he is just 
he is love. We are asked to stifle every iam 
sentiment of the soul, and to trample und 
all the sweet charities of the heart. Be 
refuse to stultify ourselves—refuse to 
liars—we are denounced, hated, traduced am 
tracized here, and this same god threatens to 
ment us in eternal fire the moment death alll 
him to fiercely clutch our naked helpless 
Let the people hate, let the god 
will educate them, and we will despise and 
him, 

The book, called the Bible, is filled with 
sages equally horrible, unjust and atrocious. 
is the book to be read in schools in ord 
our children loving, kind and gentle! 
book to be recognized in our Constitution ai 
source of all authority and justice! 

Strange! that no one has ever 
by the church for believing God 
dreds of millions have been destroy 
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all men, women and children deserve eternal 
nation. It has always been heresy to say, 
(God will at last save all.” 
We are asked to justify these frightful passages, 
se infamous laws of war, because the Bible is 
he word of God. As a matter of fact, there never 
and there never can be, an argument, even 
tending to prove the inspiration of any book what- 
In the absence of positive evidence, analogy 
nd experience, argument is simply impossible, and 
t the very best,can amount only to a useless agita- 
ion of the air. The instant we admit that a book 
s too sacred to be doubted, or even reasoned about, 
ye are mental serfs. It is infinitely absurd to sup- 
dose that a godt would address a communication to 
lligent beings, and yet make it a crime, to be 
ed in eternal flames, for them to use their 
lligence for the purpose of understanding his 
amunication. If we have the right to use our © 
ason, we certainly have the right to act in accord- 
e with it, and no god can have the right to 
nish us for such action. 


cage thas: future Rapplies depends 
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be rewarded by an eternity of bliss, while 
pendence upon reason, observation, and: 
rience merits everlasting pain, is too 4 
refutation, and can be relieved only by 
happy mixture of insanity and ignorance, | 
“faith.” What man, who ever thinks, can B 
that blood can appease God? And yet, ou 
system of religion is based upon that be 
Jews pacitied Jehovah with the blood of 
and according to the Christian system, 
of Jesus softened the heart of God a 
rendered possible the salvation of a fo 
It is hard to conceive how the human 
give assent to such terrible ideas, or 
sane man can read the Bible and still 
the doctrine of inspiration. 5 
Whether she Bible ae oBS or fa 


dom of the race. es 
Salvation through st 
tion from slavery is inestimable, — 
As long as man believes th 
ble, that book is his maste 
of this century is not 
unbelief—the result of 
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All that is necessary,;as it seems to me, to 
convince any reasonable person that: the Bible is 
imply and purely of human invention — of bar- 
barian invention—is to read it. Read it as you 
would any other book; think of it as you would 
pf any other; get the bandage of reverence from 
your eyes; drive from your heart the phantom 
of fear; push from the throne of your brain the 
sowled form of superstition—then read the Holy 
Bible, and you will be amazed that you ever, for 
j€é moment, supposed a being of infinite wisdom, 
ness and purity, to be the author of such 
rance and of such atrocity. 

Our ancestors not only had their god-factories, 
t they made devils as well. These devils were 
ally disgraced and fallen gods, Some had 
d unsuccessful revolts ; some had been caught 
etly reclining in the shadowy folds of some 
cy cloud, kissing the wife of the god of gods. 
devils generally sympathized with man. 
is in regard to them a most wonderful 
; In nearly all the theologies, mythologies 
ons, the devils have been much more 
and merciful than the gods. No devil 
e one of his generals an order'to kill 
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children and to rip open the bodies of f 
women. Such barbarities were always © 
the good yods. The pestilences were sent By 
most merciful gods. The frightful famine, d 
which the dying child with pallid lips suck 
withered bosom of a dead mother, was $ 
the loving gods, No devil was ever 
such fiendish brutality. 

One of these gods, according to the 
drowned an entire world, with the exceptt 
eight persons. The old, the young, th 
and the helpless were remorsely devoured Bi 
shoreless sea. This, the most fearful 
that the imagination of ignorant priests 
ceived, was the act, not of a devil, but of 
so-called, whom men ignorantly worship u 
day. What stain such an act would le; 
the character of a devil! One of the prog 
of one of these gods, having in his power ¢ 
tured king, hewed him in pieces in the si 
all the people. Was ever any imp of af 
guilty of such savagery? ee 

One of these gods is reported. to: é 
the following directions concerning 


“If thou buy a Hebrew servant, | 
sess 
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he serve, and in the seventh he shall go out free 
for nothing. If he came in by himself, he shall 
go out by himself; if he were married, then his 
Wife shall go out with him. If his master have 
given him a wife, and she have borne him sons 
daughters, the wife and her children shall be 
her master’s, and he shall go out by himself. And 
#f the servant shall plainly say, I love my master, 
my wife and my children; I will not go out free. 
Then his master shall bring him unto the judges; 
shall also bring him unto the door, or unto 
the door-post; and his master shall bore his ear 
through with an awl; and he shall serve him for- 


According to this, a man was given liberty upon 
sondition that he would desert forever his wife and 
hildren. Did any devil ever force upon a hus- 
band, upon a father, so cruel and so heartless an 
ternative? Who can worship such a god? Who 
an bend the knee to such a monster? nies can 
ray to such a fiend? © 

All these gods threatened to torment forever 
he souls of their enemies. Did any devil ever 
nake so infamous a threat? The basest thing re- 
orded of the devil, is what he did concerning Job 


106 THE GODS, 


and his family, and that was done by the 
permission of one of these gods, and to d 
little difference of opinion between their ser 
highnesses as to the character of “ my servant t 
The first account we have of the devil is 
in that purely scientific book called Genesis, 
as follows; “Now thé serpent was more 
than any beast of the field which the Lord Gi 
had made, and he said unto the woman, Yea, | 
God said, Ye shall not eat of the fruit of the 
of the garden? And the woman said unto the 
pent, We may eat of the fruit of the trees of 
garden ; but of the fruit of the tree which is in 
midst of the garden God hath said, Ye shall 
eat of it, neither shall ye touch it, lest ye 
And the serpent said unto the woman, Y 


day ye eat thereof, then your eyes sh 
and ye shall be as gods, knowing | 
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e as one of us, to know good and evil; and 
, lest he put forth his hand, and take also of 
tree of life and eat, and live forever: There- 
the Lord God sent him forth from the Garden 
Eden to till the ground from which he was 
ken. So he drove out the man, and he placed 
‘the east of the Garden of Eden cherubim and 
aming sword, which turned every way to keep 
way of the tree of life.” 
According to this account the promise of the 
il was fulfilled to the very letter. Adam and 
e did not die, and they did become as gods, know- 
good and evil. 
The account shows, however, that the gods 
ded education and knowledge then just as they 
now. The church still faithfully guards the 
gerous tree of knowledge, and has exerted in 
ages her utmost power to keep mankind from 
g the fruit thereof. The priests have never 
repeating the old falsehood and the old 
eat: “Ye shall not eat of it, neither shall ye 
ch it, lest ye die.” From every pulpit comes the 
cry, born of the same fear: “Lest they eat 
become as te poser and evil.” For 
reason, C e, faith detests rea- 
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son, theology is the sworn enemy of philosopk 
and the church with its flaming sword still g 
the hated tree, and like its supposed founder, ¢ 
to the lowest depths the brave thinkers who 
and become as gods. 

If the account given in Genesis is reatlgil : 
ought we not, after all, to thank this serpent?” 
was the first schoolmaster, the first advoca 
learning, the first enemy of ignorance, the f 
whisper in human ears the sacred word libei 


quiry, of doubt, ws weiss oe of progress 
of civilization. 

Give me the storm and tempest of 
action, rather than the dead calm of ig ne 
faith! Banish me from Eden when you will; 
first let me eat of the fruit of the tree of knowle 

Some’ nations have borrowed their ge 
this number, we are compelled to say, i: © 
The Jews having ceased to exist as a 
having no further use for a god, © ro 
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Supposed to be setting his traps and snares for the 
purpose of catching our unwary souls, and is still, 
with reasonable success, waging the old war against 
your God. 

To me, it seems easy to account for these ideas 
‘eoncerning gods and devils. They are a perfectly 
matural production. Man has created them all, 
nd under the same circumstances would create 
them again. Man has not only created all these 
‘gods, but he has created them out of the materials 
by which he has been surrounded. Generally he 
has modeled them after himself, and has given 
them hands, heads, feet, eyes, ears, and organs of 
peech. Each nation made its gods and devils 
eak its language not only, but put in their 
mouths the same mistakes in history, geography, 
stronomy, and in all matters of fact, generally 
ade by the people. No god was ever in advance 
the nation that created him. The negroes rep- 


(the Mongolian gave to his a yellow com- 


resented their deities with black skins and curly 
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and Jove looked as though a member of 
Roman senate. The gods of Egypt had 
patient face and placid | look of the loving pee 
who made them. The “gods of northern co 
were represented warmly clad in robes of f 
those of the tropics were naked. The ¢ 
India were often mounted upon elephants; # 
of some islanders were great swimmers, and — 1 
deities of the Arctic zone were passionately fo 
of whale’s blubber. Nearly all people have cari 
or painted representations of their gods, @ 


images and idols they addressed prayers 
offered sacrifice. - 
“In some countries, even at this ¢ 
people after long praying do not ot 
desires, they turn their images off 
gods, or upbraid them in a mos 
manner, loading them with 
‘How now; dog of a spirit, t 


ee 
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Hereupon they will pull the god down and drag 
him through the filth of the street. If, in the 
@antime, it happens that they obtain their re- 
st, then, with a great deal of ceremony, they 
h him clean, carry him back and place him 
his temple again, where they fall down and 
ke excuses for what they have done. ‘Of a 
th,’ they say, “we were a little too hasty, and 
u_were a little too long in your grant. Why 
should you bring this beating on yourself. But 
at is done cannot be undone. Let us not think 
it any more. If you will forget what is past 
re will gild you over brighter again than before.’” 
Man has never been at a loss for gods. He - 
worshiped almost everything, including the 
ilest and most disgusting beasts. He has wor- 
iped fire, earth, air, water, light, stars, and for | 
dreds of ages prostrated himself before enor- | 
ous snakes. Savage tribes often make gods of | 
icles they get from civilized people. The To- 7 
worship a cow-bell. The Kotas worship two 
ver plates, which they regard as husband and 
and another tribe manufactured a god out | 
a king of hearts, 
Man, having always been the physical superior as 


* ‘ 


oe 
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of woman, accounts for the fact that most of 
high gods have been males. Had woman 
the physical superior, the powers supposed fé 
the rulers of Nature would have been women, aff 
instead of being represented in the apparel § 
man, they would have luxuriated in trains, Io 
necked dresses, laces and back-hair. 

Nothing can be plainer than that each natie 
gives to its god its peculiar characteristics, am 
that every individual gives to his god his p 
peculiarities. = 

Man has no ideas, and can have none, 
those suggested by his surroundings. He 
conceive of anything utterly unlike whats 
seen or felt. He can exaggerate, dimi 
separate, deform, beautify, improve, 
compare what he sees, what he feels, y 
and all of which he takes cognizance | 
medium of the senses; but he can 
pa seen a of power, 
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Mathwart the gloom of his life, he can say, heaven. 
Pain, in its numberless forms, having been expe- 
Fienced, he can say, hell. Yet all these ideas have 
@ foundation in fact, and only a foundation. The 
Superstructure has been reared by exaggerating, 
diminishing, combining, separating, deforming, beau- 
ying, improving or multiplying realities, so that 


of what man has perceived through the medium of 
the senses. It is as though we should give to a 
the wings of an eagle, the hoofs of a bison, the 
ail of a horse, the pouch of a kangaroo, and the 
runk of an elephant. We have in imagination 
reated an impossible monster. And yet the 
farious parts of this monster really exist. So it 
s with all the gods that man has made. 

Beyond nature man cannot go even in thought 
above nature he cannot rise—below nature 
cannot fall. F 

Man, in his ignorance, supposed that all phe- 
ena were produced by some intelligent powers, 
d with direct reference to him. To preserve 
endly relations with these powers was, and still 
, the object of all religions. Man knelt through 
ar and to implore assistance, or through grati- 


the edifice or fabric is but the incongruous grouping - 
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tude for some favor which he supposed had 
rendered. He endeavored by supplication t@ 
pease some being who, for some reason, had, as 
believed, become enraged. The lightning and thu 
der terrified him. In the presence of the : 
he sank upon his knees. ‘The great forests fille 
with wild and ferocious beasts, the monstrous’ 
pents crawling in mysterious depths, the boundle 
sea, the flaming comets, the sinister eclipses, tl 
awful calmness of the stars, and, more than all, ¢ 
perpetual presence of death, convinced him 
he was the sport and prey of unseen and 
nant powers. The strange and frightful dis 
to which he was subject, the freezings and bur 
ings of fever, the contortions of epilepsy, the s 
den palsies, the darkness of night, and the 
terrible and fantastic dreams that filled his 
satisfied him that he was haunted and 
by countless spirits of evil. For some | 
supposed that these spirits differed in 
that they were not all alike malevolent 

higher controlled the lower, and | 
istence depended upon gaining 
the more ee ve this 
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These ideas appear to have been almost universal 
savage man. 

For ages all nations supposed that the sick 
nd insane were possessed by evil spirits. For 
housands of years the practice of medicine con- 
isted in frightening these spirits away. Usually 
he priests would make the loudest and most dis- 
ordant noises possible. They would blow horns, 
eat upon rude drums, clash cymbals, and in the 
eantime utter the most unearthly yells. If the 
oise-remedy failed, they would implore the aid 
f some more powerful spirit 

‘To pacify these spirits was ponsuieed of stare 
e importance. The poor barbarian, knowing 
men could be softened by gifts, gave to ) these = 


With bursting heart he s 
of his dearest oe Its 
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themselves to appease the gods, andam 
the people in their duties to these 
This was the origin of the priesthood) 
pretended to stand between the wrath 
and the helplessness of man, Hea 

torney at the court of heaven 
the invisible world a flag of truce, ay 
a request. He came back with a con 
authority and with power. Man 
knees before his own servant, and 
taking advantage of the awe i 
posed influence with the gods, 
man a cringing hypocrite and s 
the supposed son of God, ta 
were possessed of evil spirits, 
cording to the account, gave 
origin and mission by fright 
out of his unfortunate 
devils was his principz 
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ords of these imps of darkness with great sat- 
faction. 

The fact that Christ could withstand the temp- 
tions of the devil was considered as conclusive 
idence that he was assisted by some god, or at 
east by some being superior to man. St. Matthew 
ives an account of an attempt made by the devil 
tempt the supposed son of God; and it has 
always excited the wonder of Christians that the 
temptation was so nobly and heroically with- 
stood. The account to which'I refer is as follows: 

“Then was Jesus led up of the spirit into the 
wilderness to be tempted of the devil. And when 
the tempter came to him, he said: ‘If thou 
be the son of God, command that these stones 
be made bread.’ But he answered, and said: ‘It ~ 
is written: man shall not live by bread alone, but 
by every word that proceedeth out of the mouth 
of God.’ Then the devil taketh him up into the 
holy city and setteth him upon a pinnacle of 
the temple and saith unto him: ‘If thou be the 
son of God, cast thyself down; for it is written, He F 
shall give his angles charge sty fa apn 
at any time thou shalt dash thy foot against a 
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{unto him: ‘Itt 
empt the Lord thy 
vil taketh him up into an € 
tain and sheweth him all thei 
rid and the glory of them, ain 
All these will I give thee if 


— aan pis. me!” 


if - was God, of course the se celia 
and yet, according to this unt, | 


nacle of the temple, and end 
him to dash himself against th 
that, he took the creator, 01 
the universe up mnt, an ex 
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Is there in all the religious literature of the 
orld anything more grossly absurd than this? 
These devils, according to the Bible, were of 
ious kinds —some could speak and hear, others 
were deaf and dumb. All could not be cast out 
lin the same way. The deaf and dumb spirits 
quite difficult to deal with. St Mark tells 
‘of a gentleman who brought his son to Christ. 
The boy, it seems, was possessed of a dumb 
spirit, over which the disciples had no control. 
us said unto the spirit: ‘Thou dumb and 
Spirit, I charge thee come out of him, and 
no more into him’” Whereupon, the 
spirit (having heard what was said) cried 
Rbcing dumb) and immediately vacated the 
es. The ease with which Christ controlled 
s deaf and dumb spirit excited the wonder of 
disciples, and they asked him privately why 
d_ not cast that spirit out. To whom he 
“This kind can come forth by nothing 
and fasting.” Is there a Christian in 
world who would believe such a story 
any other book? The trouble is, these 
pe up their reason, and then open 
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In the olden times the existence of 
universally admitted. The people had no 
upon that subject, and from such belief it f 
as a matter of course, that a person, in 
vanquish these devils, had either to be - 
to be assisted by one. All founders of rel 
have established theif claims to divine orig 
controlling evil spirits and suspending th 
of nature. Casting out devils was a ; 
divinity. A prophet, unable to cope 
powers of darkness was regarded with ¢ 
The utterance of the highest and noble 
ments, the most blameless and holy lif 
manded but little respect, unless’ ace 
power to work miracles and command 

This belief in good and evil po 
origin in the fact that man was si 
what he was pleased to call good 
nomena. Phenomena affecting 
were ascribed to good spirits, 
ing him unpleasantly or inj 
to evil spirits. It being ac 
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Good spirits were supposed to be the authors of 
good phenomena, and evil spirits of the evil—so 
What the idea of a devil has been as universal as 
the idea of a god. 

Many writers maintain that an idea to become 
universal must be true; that all universal ideas 
fare innate, and that innate ideas cannot be false. 
“if the fact that an idea has been universal proves 
that it is innate, and if the fact that an idea is 
te proves that it is correct, then the believers 
‘im innate ideas must admit that the evidence of 
god superior to nature, and of a devil superior 
fo nature, is exactly the same, and that the exist- 
n such a devil must be as self-evident as 
he existence of such a god. The truth is, a god 
as inferred from good, and a devil from bad, 

on And it is just as natural and logical 
pose that a devil would cause happiness as 

ose that a god would produce misery. 
tly, if an intelligence, infinite and su- 
the immediate author of all phenomena, 
ficult to determine whether such intelli- 
s the friend or enemy of man. If phe- 
were all good, we might say they were 
xed by a perfectly beneficent being. If 


’ 
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they were all bad, we might say they "" 
duced by a perfectly malevolent fp er 
enomena are, as they affect many 
bad, they must be produced by 
antagonistic spirits; by one who is 
actuated by kindness, and sometimes by 
or all must be produced of necessity, a 
reference to their consequences upon m 1 
The foolish doctrine that all ph 
be baked to the interferes of ¢g 


That 1 most nacre still believe in s 
can change the natural order of ev 
by the fact that nearly all resort to 
sands, at this very moment, are pro 
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fi into temptation. All these prayers rest upon, 
d are produced by, the idea that some power 
Bt only can, but probably will, change the order 
the universe. This belief has been among the 
feat majority of tribes and nations. All sacred 
are filled with the accounts of such inter- 
fences, and our own Bible is no exception to 
this rule. 
If we believe in a power superior to nature, 
lis perfectly natural to suppose that such power 
an and will interfere in the affairs of this world. 
‘there is no interference, of what practical use 
in such power be? The Scriptures give us the 
st wonderful accounts of divine interference: 
mals talk like men; springs gurgle from dry 
nes; the sun and moon stop in the heavens in 
that General Joshua may have more time 
murder; the shadow on a dial goes back ten 
fees to convince a petty king of a barbarous 
gle that he is not going to die of a boil; fire 
eh water positively declines to seek 


k, twist themselves into serpents, 
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murmuring streams, laughing at the 
gravitation, run up hill for years, follo 
dering tribes from a pure love of frolic; pr 
becomes altogether easier than history? 
of God become enamored of the work 
women are changed into salt for the’p 
keeping a great event fresh in the minds) 
an exceilent article of brimstone is importet 
heaven free of duty; clothes refuse to wi 
for forty years; birds keep restaurants | 
wandering prophets free of expense; be 
children in pieces for laughing at old a 
out wigs; muscular development de 
the length of one's hair; dead pi 
simply to get a joke on their ene: 
witches and wizards converse freely 
of the departed, and God himse 
stone-cutter and engraver, afte 
tailor and dressmaker, 
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his dreams, for real things. His fears became 
ble and malicious monsters. He lived in the 
midst of furies and fairies, nymphs and naiads 
goblins and ghosts, witches and wizards, sprites 
ind spooks, deities and devils. The obscure and 
Bloomy depths were filled with claw and wing — 
with beak and* hoof — with leering looks and 
sneering mouths —with the malice of deformity 
= with the cunning of hatred, and with all the 
slimy forms that fear can draw and paint upon 
the shadowy canvas of the dark. 

It is enough to make one almost insane with 
to think what man in the long night has suf- 
wed; of the tortures he had endured, sur- 
punded, as he supposed, by malignant powers 
md clutched by the fierce phantoms of the air. 
lo wonder that he fell upon his trembling knees 
hat he built altars and reddened them even 
his own blood. No wonder that he implored 
t priests and impudent magicians for aid. 
Sathacawiolgotcins the dust to 
iple’s door, and there, in the insanity of 
besought the deaf gods to hear his bitter 
gony and fear. 

-as he emerges from a state of bar 
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barism, gradually loses faith in his idols : 
and stone, and in their place puts @ Mule 
spirits. As he advances in knowledge, ; 
rally discards the petty spirits, and in their 

believes in one, whom he supposes to bem 
and supreme. Supposing this great Spirit 
superior to nature, he offers worship or flat 
exchange for assistance. At last, finding th 
obtains no aid from this supposed deity fir 
that every search after the absolute must of 

sity end in failure—finding that man 
any possibility conceive of the 
he begins to investigate the facts by ) 


The people are beginning to thin! 
and to investigate. Slowly, painfull 
the gods are being driven from the 
upon rare occasions are they, 
religious, supposed to interf 
men. In most matters we 
to be free Since: 
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As a rule they have given up causing 
on railroads, exploding boilers, and 
ting kerosene lamps. Cholera, yellow fever, 


small-pox are still considered heavenly 


fibuted to natural causes. As a general thing, 
gods have stopped drowning children, except 
punishment for violating the Sabbath, They 
pay Some attention to the affairs of kings, 
‘genius and persons of great wealth; but 
people are left to shirk for themselves 
they may: Jn wars between great na- 
ie gods still interfere; but in prize fights, 
‘man with an honest referee, is almost 


‘< ") 1 i creatures ‘that the fall. 
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sttracta. hie attention, afd: 


wing kindness is over all his works 
one day, to see a crane wading in quest e 
the goo | man pointed out to his son the 


adaptation of the crane to get his living in 
manner See,” said he, “how his legs are for 
for wading! What a long slender bill ne 
Observe we nicely he folds his feet when” ; 
them in or drawing them out of the wate 1 
does not cause the slightest ripple. Helis 


recognizing the design, as well as 
of God, in thus providing the 
sistence.” “ Yes,” replied the boy, 
the goodness of God, at least 
‘crane is concerned; but after a 
you think the arrangement 
fish 2” dog 
Even the advan 
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t in consequence of these laws a man can lift 
jBreater weight with, than without, a lever; that 
lis god so made matter, and so established the 
der of things, that two bodies cannot occupy the 
@ space at the same time; so that a body once 
t in motion will keep moving until it is 
ypped; so thatitis a greater distance around, than 
"Oss a circle; so that a perfect square has four 
I sides, instead of five or seven. He insists 
at it took a direct interposition of Providence 
make the whole greater than a part, and that 
i it not been for this power superior to nature, 
one might have been more than twice 
d sticks and strings might have had only 
‘end apiece. Like the old Scotch divine, he 
ks God that Sunday comes at the end instead 
a the middle of the week, and that death 
es at the close instead of at the commence- 

life, thereby giving us time to prepare 


is people see nothing but design 
and personal, intelligent interfer- 
They insist that the universe 
and that the adaptation of 
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means to ends is perfectly ap 
point us to the sunshine, to the fle 
April rain, and to all there is of 
use in the world, Did it ever 
that a cancer is as beautiful in its devi 
as is the reddest rose? That what 
pleased to call the adaptation of meal 
is as apparent in the cancer as in 
cain? How beautiful the process of d 
By what ingenious methods the blo 
soned so that the cancer shall have f 
what wonderful contrivances the é 
of man is made to pay tribute 
and charming cancer! See by ¥ 
instrumentalities it feeds itself from 
ing quivering, dainty flesh! Se 
ally but surely expands and 
marvelous mechanism it is 


What beautiful colo 
the mi a 
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the life of one man might be given to produce 
ne cancer? Is it possible to look upon it and 
Moubt that there is design in the universe, and 
that the inventor of this wonderful cancer must 
be infinitely powerful, ingenious and good? 

We are told that the universe was’ designed 
and created, and that it is absurd to suppose that 
Matter has existed from eternity, but that it is 
perfectly self-evident that a god has. 

If a god created the universe, then, there must 
have been a time when he commenced to create. 
Back of that time there must have been an eter- 
nity, during which there had existed nothing—- 
absolutely nothing — except this supposed god. 
According to this theory, this god spent an eter- 

“nity, so to speak, in an infinite vacuum, and in 
_ perfect idleness. : 
_ Admitting that a god did create the universe, 
the question then arises, of what did he create it? 
certainly was not made of nothing. Nothing, 
idered in the light of a raw material, is a most 
failure. It follows, then, that the god 
have made the universe out of himself, he 
the only existence. The universe is mate- 
‘ifit was made of god, the god must have 
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been material. With this very thought ja 
mind, Anaximander of Miletus said: *© 
is the decomposition of the infinite.” 

It has been demonstrated that the earth 
fall to the sun only for the fact, that it is ttrac 
ed by other worlds, and those worlds must 
attracted by other worlds still beyond 
so on, without end. This proves the 
universe to be infinite. If an infinite uni 
has been made out of an infinite god, how & 
of the god is left? F 

The idea of a creative deity is grad: ) 
abandoned, and nearly all truly ocieaiig r 
admit that matter must have existed from et 
It is indestructible, and the indesti 
be created. It is the crowning glory 
tury to have demonstrated the in 
and the eternal persistence of f 
matter nor force can be in 
Force cannot exist. apart 
exists only in cree 
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jn its countless forms, from dead earth to the eyes 
"of those we love, and force, in all its manifesta- 
tions, from simple motion to the grandest thought, 
deny creation and defy control 

Thought is a form of force. We walk with 
“the same force with which we think Man is an 
“organism, that changes several forms of force into 
thought-force. Man is a machine into which we 
put what we call food, and produce what we call 
‘thought. Think of that wonderful chemistry by 
which bread was changed into the divine tragedy 
of Hamlet ! 
_ A god must not only be material, but he must 
an organism, capable of changing other forms 
of force into thought-force. This is what we 
leating. Therefore, if the god thinks, he must 
that is to say, he must of necessity have 
e means of supplying the force with which to 
k. It is impossible to conceive of a being 
can eternally impart force to matter, and yet 
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probably reply, "We have law and order, 
and effect, and beside all this, matter could @ 
have put itself in motion.” 

Suppose, for the sake of the argument, 
there is no being superior to nature, and ti 
matter and force have existed from ¢ 
Now, suppose that two atoms should 
together, would there be an effect? Yes. 
pose they came in exactly opposite dir 
with equal force, they would be stopped, to 
the least, This would be an effect. If this” 
then you have.miatter, force and effect withe 
being superior to nature. Now, suppose thi 
other atoms, just like the first two, 
together under precisely the same ci 
would not the effect be exactly the 
Like causes, producing like effects, i 
mean by law and order. Th he 
force, effect, law and order 
rior to nature. Now, we 
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® cause. Then we have matter, force, law, order, 
Meuse and effect without a being superior to 
Mature. Nothing is left for the supernatural but 
empty space. His throne is a void, and his 
Boasted realm is w'thout matter, without force, 
without law, without cause, and without effect. 
But what put all this matter in motion? If 
| matter and force have existed from eternity, then 
qmatter must have always been in motion. There 
an be no force without motion. Force is for- 
| ever active, and there is, and there can be no 
“eessation. If, therefore, matter and force have ex- 
| isted from eternity,so has motion. In the whole 
| wniverse there is not even one atom in a state 
of rest P 
__ A deity outside of nature exists in nothing, 
and is nothing. Nature embraces with infinite 
all matter and all force. That which is 
d her grasp is destitute of both, and can 


} 
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from the endless chain of existence one litt 
link; stop for one instant the grand processi 
and you have shown beyond all contradiction tha 
nature has a master. Change the fact, just fi 
one second, that matter attracts matter, and 
god appears. ; 
The rudest savage has always known this fa 
and for that reason always demanded the 
dence of miracle. The founder of a 
must be able to turn water into wine—cure 
a word the blind and lame, and raise with a 
ple touch the dead to life It was necessary” 
him to demonstrate to the satisfaction of his b 
barian disciple, that he was superior to nz 
In times of ignorance this was easy to do. 1 
credulity of the savage was almost boun 
To him the marvelous was the beautiful, 
terious was the sublime. Consequentl 
religion has for its foundation a 
is to say,a violation of nature— 
a falsehood, 
No one, in the world’s 


attempted to substantiate a 
Truth scorns the a ae) 
but faleehoes 
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wonders. No miracle ever ‘was performed, and 
mo sane man ever thought he had performed one, 
and until one is performed, there can be no evi- 
dence of the existence of any power superior to, 
and independent of nature. 

The church wishes us to believe. Let the 
church, or one of its intellectual saints, perform 
a miracle, and we will believe. We are told that 
mature has a superior. Let this superior, for 
one single instant, control nature, and we will 

_ admit the truth of your assertions. 

We have heard talk enough. We have list- 
ened to all the drowsy, idealess, vapid sermons 
that we wish to hear. We have read your Bible 
and the works of your best minds, We have 
heard your prayers, your solemn groans and your 
reverential amens. All these amount to less 
‘than nothing. We want one fact. We beg at 
doors of your churches for just one little fact. 
pass our hats along your pews and under 
r pulpits and implore you for just one fact. 
know all about your mouldy wonders and 
‘stale miracles. We want a this year's fact, 
one. Give us one fact for charity. 
are too ancient, The witnesses 


ie ell ia 
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have been dead for nearly two thousand yes 
Their reputation for “truth and veracity” in 
neighborhood where they resided is wholly ume 
known to us. Give us a new miracle, and sub- 
stantiate it by witnesses who still have 
cheerful habit of living in this world. Do 
send us to Jericho to hear the winding h 
nor put us in the fire with Shadrach, Meshech, 
Abednego. Do not compel us to navigate fl 
sea with Captain Jonah, nor dine with Mr, Eze 
There is no sort of use in sending us fox- 
ing with Samson. , We have positively 1 
interest in that little speech so eloquently 
ered by Balaam’s inspired donkey. It ‘ 
than useless to show us fishes with 
their mouths, and call our pee tc 


and we demand it now. I 
nish at least one, or for 
peace. { 
In the olden poe 
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game so common that the ‘church ordered her 
Prests to desist. And now this same church 
=the people having found some little sense — 
Admits, not only, that she cannot perform a 
miracle, but insists that the absence of miracle 
—the steady, unbroken march of cause and 
effect, proves the existence of a power superior 
to nature. The fact is, however, that the in- 
“dissoluble chain of cause and effect proves ex- 
actly the contrary. 
Sir William Hamilton, one of the pillars of 
modern theology, in discussifig this very subject, 
ses the following language: “The phenomena 
of matter taken by themselves, so far from war- 
ting any inference to the existence of a god, 
id on the contrary ground even an argument 
‘negation. The phenomena of the mate- ~ 
rid are subjected to immutable laws; are 
and reproduced in the same. invariable 
and manifest nay. Pie spbsastorse of 
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The best minds, even in the religious world, 
admit that in material nature there js no evi 
dence of what they are pleased to call a god 
They find their evidence in the phenomena of 
intelligence, and very innocently assert that in-) 
tellivence is above, and in fact, opposed to nature) 
They insist that man, at least, is a special creéa= 
tion; that he has somewhere in his brain a di-™ 
vine spark, a little portion of the “Great First 
Cause.” They say that matter cannot prod' 
thought; but that thought can produce matter, 
They tell us that man has intelligence, and 
therefore there must be an intelligence grea el 
than his. Why not say, God has intellig 
therefore there must be an intelligence g 
than his? So far as we know, there is 
telligence apart from matter. We cannoi 
ceive of thought, except as Seodiiced wit 
brain. : 

The science, by means ‘of which : 
strate the existence of an imposs 
and an incomprehensible power _ 
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ature, because in such phenomena we see noth- 
@mg but an endless chain of efficient causes — 
nothing but the force of a mechanical necessity. 
| They therefore appeal to what they denominate 
the phenomena of mind to establish this superior 
power. - 
| The trouble is, that in the phenomena of 
) mind we find the same endless chain of efficient 
| wauses; the same mechanical necessity. Every 
: thought must have had an efficient cause. Every 
motive, every desire, every fear, hope and dream 
must have been necessarily produced. There is 
mo room in the mind of man for providence or 
chance. The facts and forces governing thought 
are as absolute as those governing the motions 
of the planets. A poem is produced by the 
forces of nature, and is as necessarily and nat- 
urally produced as mountains and seas. You 
ll seek in vain for a thought in man’s brain 
without its efficient cause. Every mental opera- 
is the necessary result of certain facts and 
! Mental phenomena are considered 
plice fed than those of matter, and con- 


‘ 
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the existence of a god. No one infers a 
from the simple, from the known, from what | 
understood, but from the complex, from the uf 
known, and incomprehensible. Our igno 
God ; what we know is science. 

When we abandon the doctrine that se 
infinite being created matter and force, and 
acted a code of laws for their govern 4 
idea of interference will be lost. The real pri 
will then be, not the mouth-piece of some 
tended deity, but the interpreter of na 
From that moment.the clmurch ceases to 
The tapers will die out upon the du 
the moths will eat the fading velvet 
and pew; the Bible will take its place 
Shastras, Puranas, Vedas, Ed 
Korans, and the fetters of a d 
fall from the minds of men, 

“But,” says the religionist, 
plain everything; you. ¢2 
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Nothing daunted, the religionist then insists 
that nothing can exist without a cause, except 
cause, and that this uncaused cause is God. 

To this we again reply: Every cause must 
| produce an effect, becduse until it does produce 
an effect, it is not a cause. Every effect must 


im its turn become a cause. Therefore, in the 
“nature of things, there cannot be a last cause, 
‘for the reason that a so-called last cause would 
necessarily produce an effect, and that effect must 
of necessity becomes a cause. The converse of 
‘these propositions must be true. Every effect 
‘must have had a cause, and every cause must 
have been an effect. Therefore there could have 
been no first cause. A first cause is just as im- 
ible as a last effect. 

_ Beyond the universe there is nothing, and 
cf hin the universe the supernatural does not and 


he moment these great truths are tieicod 
oe a belief i in a gener or special prov- 


give the time and atten- 
world. They will 


va 
* 
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abandon the idea of attaining any object 
prayer and supplication. The element of um 
tainty will,in a great measure, be removed fF 
the domain of the future, and man, gath 
courage from a succession of victories over 
obstructions of nature, will attain a 
grandeur unknown to the disciples of any | 
perstition. The plans of mankind will no lon 
be interfered with by the finger of a supp 

omnipotence, and no one will believe that na 
or individuals are protected or destroyed by 
deity whatever. Science, freed from the cl 
of pious custom and evangelical prejudice, 
within her sphere, be supreme. The 1 
investigate without reverence, and publish — 
clusions without fear. Agassiz will 1 

hesitate to declare the Mosaic cosmoge 
inconsistent with the demonstrated t 
ogy,and will cease pretending any r 
the Jewish Scriptures. The 5 
ceeds in rendering the ou 
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If we admit that some infinite being has con- 
led the destinies of persons and peoples, his 
becomes a most cruel and bloody farce. Age 
age, the strong have trampled upon the 
bak; the crafty and heartless have ensnared and 
slaved the simple and innocent, and nowhere, 
all the annals of mankind, has any god suc- 
‘cored the oppressed. 

_ Man should cease to expect aid from on high 
By this time he should know that heaven has 
mo ear to hear, and no hand to help. The pres- 
vent is the necessary child of all the past. There 
as been no matics, ae there can be no inter- 


3 If Dies are destroyed, man must destroy 

If slaves are freed, man must free them. 
y truths are discovered, man must discover 
If the naked are clothed; if the hungry 
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sion and without intention, forms, transforms, 
retransforms forever. She neither weeps nor 
joices. She produces man without purpose, ar 
obliterates him without regret. She knows” 
distinction between the beneficial and the 
ful. Poison and nutrition, pain and joy, life ai 
death, smiles and tears are alike to her. 
neither merciful nor cruel. She cannot be) 
tered by worship nor melted by tears. She de 
not know even the attitude of prayer. She. a 
preciates~ no diffgrerce, between poison in t 
fangs of snakes and mercy in the hearts of me 
Only through man does nature take cogni 
of the good, the true, and the beautiful ; 
far as we know, man is the highest intell 
And yet man continues to believe 
is some power independent of and si 
nature, and still endeavors, by form, . 


aid. His best energies have 
service of this phantom. TI 
craft were all born of an 
existence of a totally 
nature, acting in perfect i 
and all religious su 
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a belief in at least two beings, one good 
the other bad, both of whom could arbi- 
ily change the order of the universe. The 
story of religion is simply the story of man's 
s in all ages to avoid one of these powers, 
to pacify the other. Both. powers have 
ired little else than abject fear. The cold, 
ulating sneer of the devil, and the frown of 
were equally terrible. In any event, man’s 
was to be arbitrarily fixed forever by an 
known power superior to all law, and to all — 
Until this belief is thrown aside, man must 
sider himself the slave of phantom masters — 
of whom promise liberty in this mag 
‘in the next. 2 

‘Man must learn to rely upon himself Read- 
bibles will not protect him from the blasts 
but houses, fires, and clothing will. 
n famine, one plow is worth a million 
medicines will = GUTe 
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ness of God, they have succeeded only im 
ducing learned and ingenious failures, Im 
efforts have been made to reconcile ideas Uf 
inconsistent with the facts by which we are 
rounded, and all persons who have failed te 
ceive the pretended reconciliation, have | 
denounced as infidels, atheists and scoffers, 
whole power of the church has been broug 
bear ayainst philosophers and scientists in or 
to compel a denial of the authority of den 
stration, and to induce some Judas to betray 
son, one of the saviors of mankind 
During that frightful period known 
“Dark Ages.” Faith reigned, with scar 
bellious subject. Her temples were “cai 
with knees," and the wealth of nations ad 
her countless shrines. The great painters 
tituted their genius to immortalize her y 
while the poets enshrined them in s 
bidding, man coyered the earth with 
scales of Justice were turned with 


ments of pain, She built c 
and dungeons for men. She 
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turies the world was retracing its steps—going 
“steadily back toward. barbaric night! A few 
infidels —a few heretics cried, “Halt!” to the 
great rabble of ignorant devotion, and made it 
possible for the genius of the nineteenth century 
"to revolutionize the cruel creeds and supersti- 
tions of mankind. 

The thoughts of man, in order to be of any 
real worth, must be free. Under the influence 
of fear the brain is "paralyzed, and instead of 
bravely solving a problem for itself, tremblingly 
adopts the solution of another. As long as a 
_ majority of men will cringe to the very earth 
_ before some petty prince or king, what must be 
the infinite abjectness of their little souls in the 
presence of their supposed creator and God? 
Under such circumstances, what can their thoughts 
= worth ? _ 

a _ The originality of repetition, and the mental 
vig of acquiescence, are all that we have any 
to expect from the Christian world. As 
as every question is answered by the word 
d,” scientific inquiry is simply impossible. 
as phenomena are satisfactorily explained 
nain of the power, supposed to be superior 


150 THE GODS, 


to nature must decrease, while the horizom 
the known nvust as constantly continue to en 
It is no longer satisfactory to account for 
fall and rise of nations by saying, “ It is the 
of God.” Such an explanation puts ignorance @ 
education upon an exact equality, and does ai 
with the idea of really accounting for 
whatever. y 
Will the religionist pretend that the real 
of science is to ascertain how and why God ai 
Science, from such a standpoint would consis 
investigating the law of arbitrary action, 
a grand endeavor to ascertain the rules; 
sarily obeyed by infinite caprice. 
From a philosophical point of — ss 
is knowledge of the laws of life; of the 
tions of happiness; of the facts by whic 
surrounded, and the relations we sustair 
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Re thwart the designs of God? Which of you, 
by taking thought, can add one cubit to his stat- 
wre? Under the influence of this belief, man, 
basking in the sunshine of a delusion, considers 
the lilies of the field and refuses to take any 
thought for the morrow. Believing himself in the 
power of an infinite being, who can, at any mo- 
ment, dash him to the lowest hell or raise him to 
the highest heaven, he necessarily abandons the 
idea of accomplishing anything by his own ef- 
forts. As long as this belief was general, the 
world was filled with ignorance, superstition and 
misery. The energies of man were wasted in a 
vain effort to obtain'the aid of this power, sup- 
posed to be superior to nature. For countless 
ages, even men were sacrificed upon the altar of 
_ this impossible god. To please him, mothers 
have shed the blood of their own babes; martyrs 
have chanted triumphant songs in the midst of 
‘flame; priests have gorged themselves with blood; 
-muns have forsworn the ecstasies of love; old 
r have tremblingly implored; women have 
and entreated; every pain has been en- 
and every horror has been perpetrated. 
“the dim Jong years that have fled, 
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humanity has suffered more than can be cor 
ceived. Most of the misery has been endure 
by the weak, the loving and the innocent 
men have been treated like poisonous ; 
and little children trampled upon as thou 
they had been vermin. Numberless altars hai 
been reddened, even with the blood of, bat 
beautiful girls have been given to slimy serpen 
whole races of men doomed to centuries 
slavery, and everywhere there has been out ‘ 
beyond the power of genius to express, Dur 
all these years the suffering have supplic 
the withered lips of famine have prayed; 
pale victims have implored, and Heaven fi 
been deaf and blind. 
Of what use have the gods been to m 
It is no answer to say that some god 
the world, established certain laws, a 
turned his attention to other matters, 
children weak, ignorant and unaided, to figh 
battle of life alone. It is no solutic 
that in some other world this god 
a few, or even eee 
right have we to € ‘ 


good and powerful 
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he has done, and is doing? The world is filled 
with imperfections. If it was made by an inf. 
mite being, what reason have we for saying that 
he will render it nearer perfect than it now is? 
Ii the infinite “Father” allows a majority of his 
children to live in ignorance and wretchedness 
mow, what evidence is there that he will ever 
improve their condition? Will God have more 
power? Will he become more merciful? Will 
his love for his poor creatures increase? Can 
the conduct of infinite wisdom, power and love 
ever change? Is the infinite capable of any im- 
provement whatever? 

_ ‘We are informed by the clergy that this world 
is a kind of school; that the evils by which 
are surrounded are for the purpose of de- 
oping our souls, and that only by suffering 
men become pure, strong, virtuous and 


e who die in infancy? The little chil- 
ng to this philosophy, can never be 
_ They were so unfortunate as to escape 
g influences of pain and misery, and 
sence, are doomed to an eternity of 


7 
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mental inferiority. If the clergy are right ont 
question, none are so unfortunate as the hap; 
and we should envy only the suffering and 
tressed. If evil is necessary to the developmer 
of man, in this life, how is it possible for # 
soul to improve in the perfect joy of Paradise?” 

Since Paley found his watch, the arg 
of “design” has been relied upon as unanswera 
ble. The church teaches that this world, and @ 
that it contains, were created substantially as w 
now see them; that the grasses, the flowers, th 
trees, and all animals, including man, were spe cia 
creations, and that they sustain no necessary re 
lation to each other. The most orthodox wil 
admit that some earth has been washed into th 
sea; that the sea has encroached a little ) 
the land, and that some mountains may be 
trifle lower than in the morning of cre 
The theory of gradual development was unl 
to our fathers; the idea of evolution did 
occur to them. Our fathers 
then arrangement of things 
rangement. The earth 
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supposed that the almost infinite variety of veg- 
etable and animal forms had existed from the first 
Suppose that upon some island we should 
find a man a million years of age, and suppose 
that we should find him in the possession of a 
most beautiful carriage, constructed upon the most 
perfect model. And suppose, further, that he 
should tell us that it was the result of several 
hundred thousand years of labor and of thought; 
that for fifty thousand years he used as flat a 
t log as he could find, before it occurred to him, 
_ that by splitting the log, he could have the same 
surface with only half the weight; that it took 
__ him many thousand years to invent wheels for 
__ this log; that the wheels he first.used were solid, 
and that fifty thousand years of thought sug- 
"gested the use of spokes and tire ; that for many 
‘centuries he used the wheels without linch-pins,; 
that it took a hundred thousand years more to 
think of using four wheels, instead of two; that 
ages he walked behind the carriage, when 
g down hill, in order to hold it back, and 
‘only by a lucky chance he invented the 
e; would we conclude that this man, from 
: first, had been an infinitely ingenious 
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and perfect mechanic? Suppose we found him 
living in an elegant mansion, and he should jm” 
form us that he lived in that house for five hun 
dred thousand years betore he thought of putting 
on a root,and that he had but recently invented 
windows and doors; would we say that from the 
beginning he had been an infinitely accomplished 
and setentifie architect ? ; 

Does not an improvement in the things cre- 
ated, show a corresponding improvement in the — 
creator; ? 

Would an infinitely wise, good and powerful — 
God, intending to produce man, commence with — 
the lowest possible forms of life; with the sim- — 
plest organism that can be imagined, and during — 
immeasurable periods of time, slowly and almost 
imperceptibly improve upon, the rude beginning, 
until man was evolved? Would countless ages 
thus be wasted in the production of awk 
forms, afterwards abandoned? Can the inte 
gence of man discover the least wisdoin in 
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Mon of its surface is capable of producing an 
Mntelligent man? Who can appreciate the mercy 
wi so making the world that all animals devour 
@nimals; so that every mouth is a slaughter- 
hhouse, and every stomach a tomb? Is it possible 
to discover infinite intelligence and love in uni- 
versal and eternal carnage? 

What would we think of a father, who should 
give a farm to his children, and before giving 
them possession should plant upon it thousands 
of deadly shrubs and vines; should stock it with 
ferocious beasts, and poisonous reptiles; should 
take pains to put a few swamps in the neighbor- 
hood to breed malaria; should so arrange mat- 
ters, that the ground would occasionally open 
and swallow a few of his darlings, and besides 
should establish a few volcanoes in the 
te vicinity, that might at any moment 
n his children with rivers of fire? Sup- 
; father neglected to tell his children 
: —p 5 were deadly; that the rep- 

iled to tbe about 
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And yet this is exactly what the orthod 
God has done. 

According to the theologians, God prepar 
this globe expressly for the habitation of 
loved children, and yet he filled the forests 
ferocious beasts; placed serpents in every 
stuited the world with earthquakes, and 
its surface with mountains of flame. 

Notwithstanding all this, we are told that 
world is perfect; that it was created by a pei 
being, and is therefore necessarily perfect. 
next moment, these same persons ‘will tell us tha 
the world was cursed; covered ‘with bra! 
thistles and thorns, and that man was door 
to disease and death, simply because our f 
dear mother ate an apple contrary to t 
mand of an arbitrary God. 9 

A very pious friend of mine, havi 
that I had said the hair 
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provement that you could make, if you had the 
power.” “ Well,” said I, “I would make good 
health catching, instead of disease.” The truth is, 
it is impossible to harmonize all the ills, and 
pains, and agonies of this world with the idea 
that we were created by, and are watched over 
and protected by an infinitely wise, powerful and 
beneficent God, who is superior to and inde- 
pendent of nature. 

The clergy, however, balance all the real ills 
of this life with the expected joys of the next. 
We are assured that all is perfection in heaven 
—there the skies are cloudless—there all is 
serenity and peace. Here empires may be over- 
thrown; dynasties may be extinguished in blood; 
millions of slaves may toil neath the fierce rays 
of the sun, and the cruel strokes of the lash; 
yet all is happiness in heaven. Pestilences may 
strew the earth with corpses of the loved; the 
survivors may bend above them in agony—yet 
the placid bosom of heaven is unruffled. Chil- 
dren may expire vainly asking for bread; babes 
y be devoured by serpents, while the gods sit 
ling in the clouds. The innocent may lan- 
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brave men and heroic women may be chang 
to ashes at the bigot's stake, while heaven fg 
filled with song and joy. Out on the wide seay 
in darkness and in storm, the shipwrecked struggle: 
with the cruel waves while the angels play upon 
their golden harps. The streets of the world 
are filled with the diseased, the deformed and 
the helpless; the chambers of pain are crowded 
with the pale forms of the suffering, while the” 
angels float and fly in the happy realms of day. 7 
In heaven they are too happy to have sympathy; 
too busy singing to aid the imploring and dis- 
tressed. Their eyes are blinded; their ears are 
stopped and their hearts are turned to stone by 
the infinite selfishness of- joy. The saved mar 
iner is too happy when. he touches the shore 

give a moment’s thought to his drowning broth 
ers. With the indifference of happiness, with tl 
contempt of bliss, heaven barely glances at 
risers of earth. Cities are devoured t 
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Having shown how man created gods, and 
how he became the trembling slave of his own 
ereation, the questions naturally arise: How did 
he free himself even a little, from these monarchs 
of the sky, from these despots of the clouds, 
from this aristocracy of the air? How did he, 
even to the extent that he has, outgrow his ig- 
norant, abject terror, and throw off the yoke of 
superstition? 

Probably, the first thing that tended to dis- 
abuse his mind was the discovery of order, of 
regularity, of periodicity in the universe. From 
this he began to suspect that everything did not 
happen purely with reference to him. He no- 
ticed, that whatever he might do, the motions of 
the planets were always the same; that eclipses 
were periodical, and that even comets came 
at certain intervals. This convinced him that 
eclipses and comets had nothing to do with him, 

pened that his conduct had nothing to do with 
hem. He perceived that they were not caused 


‘is benefit or injury. He thus learned to 
them admiration instead of fear. 
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sulted often from the neglect and ignorance of 
man. He learned that diseases were not pro- © 
ducted by evil spirits. He found that sickness 7 
was occasioned by natural causes, and could be 
cured by natural means. He demonstrated, to 
his own satisfaction at least, that prayer is not ~ 
a medicine. He found by sad experience that 
his gods were of no practical use, as they never 
assisted him, except when he was perfectly able 
to help himself. At last, he began to discover — 
that his- individual action, had nothing whatever ~ 
to do with strange appearances in the heavens; | 
that it was impossible for him to be bad enough | 
to cause a whirlwind, or good enough to stop 
one. After many centuries of thought, he abe 
half concluded that making mouths at a priest 
would not necessarily cause an earthquake. He 
noticed, and no doubt with considerable aston ish- 
ment, that very good men were occasionally 
struck by lightning, while very bad ones esc ed, 
He was frequently forced to the ‘painful con 
clusion (and it is the most painful to which an 
human being ever was forced) that the igh 
did not always prevail. He noticed that 1 


Gods did not interfere in behalf of the we 
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innocent. He was now and then aston- 
hed by seeing an unbeliever in the enjoyment 
ai most excellent health. He finally ascertained 


ween an unusually severe winter and his failure 
© give a sheep to a priest. He began to sus- 
ct that the order of the universe was not con- 
stantly being changed to assist him because he 

peated a creed. He observed that some chil- 
would steal after having been regularly 
tized. He noticed a.vast difference between 
eligion and justice, and, that the worshipers of 


's throats. He saw that these religious dis- 
filled the world with hatred -and slavery. 
t he had the courage to suspect, that no 
any time interferes with the order of 
co learned a few facts, and these facts 
refused to harmonize with the igno- 


nis faith i in . their authenticity began to 


finding his priests ignorant upon 
ts, he began to lose respect for the 


‘same god, took delight -in cutting eacli 
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The civilization of man has increased just to 
the same extent that religious power has de- 
creased. The intellectual advancement of man 
depends upon how often he can exchange an 
old superstition for a new truth. The church 
never enabled a human being to make even one 
of these exchanges; on the contrary, all her 
power has been used to prevent them. In spite, 
however, of the church, man found that some 
of his religious conceptions were wrong. By 
reading his Bible, he found that the ideas of his 
God were more cruel and brutal than those of 
the most depraved savage. He also discovered 
that this holy book was filled with ignorance, 
and that it must have been written by persons 
wholly unacquainted with the nature of the phe- 
nomena by which we are surrounded; and now 
and then, some man had the goodness and cour- 
age to speak his honest thoughts. In every 
age some thinker, some doubter, some investi- 
gator, some hater of hypocrisy, some despiser of 
sham, some brave lover of the right, has gladly, 
proudly and heroically braved the ignorant fury 
of superstition for the sake of man and truth, 
These divine men were bioeral torn in pieces 
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My the Worshipers of the gods. Socrates was 
moisoned because he lacked reverence for some 
Of the deities. Christ was crucified by a religious 
abble for the crime of blasphemy. Nothing is 
more gratifying to a religionist than to destroy 
| his enemies at the command of God. Religious 
persecution springs from a due admixture of love 
towards God and hatred towards man. 

The terrible religious wars that inundated the 
world with blood tended at least to bring all re- 
ligion into disgrace and hatred. Thoughtful 
people began to question the divine origin of a 
religion that made its believers hold the rights 
cf others in absolute contempt. A few began to 
compare Christianity with the religions of hea- 
then people, and were forced to admit that the 
difference was hardly worth dying for. They 
also ens that other nations were even happier 


“years Babe Christian world 
n the “Infidel” the empty 
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victorious hosts of an impudent impostor. This 
immense fact sowed the seeds of distrust through 
out all Christendom, and millions began to lose 
confidence in a God who had been vanquished by 
Mohammed. The people also found that com- 
merce made friends where religion made enemies, 
and that religious zeal was utterly incompatible 
with peace between nations or individuals. They 
discovered that those who loved the gods most 
were apt to love men least, tha. the arrogance 
of universal forgiveness. was amazing; that the 
most malicious had the effrontery to pray for their 
enemies, and that humility and tyranny were the 
fruit of the same tree. 

For ages, a deadly conflict has been waged 
between a few brave men and womien of thought 
and genius upon the one side, and the great igno- 
rant religious mass on the other. This is the 
war between Science and Faith. The few have 
appealed to reason, to honor, to law, to freedom, 
to the known, and to happiness here in this world. 
The many have appealed to prejudice, to fear, to 
miracle, to slavery, to the unknown, and to misery 
hereafter. The few have said, “Think!” The 
many have said, “ Believe!” 


ad nt 
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The first doubt was the’ womb and cradle of 
progress, and from the first doubt, man has con- 
Yinued to advance. Men began to investigate, 
‘and the church began to oppose. The astron- 
“emer scanned the heavens, while the church 
“branded his grand forehead with the word, “In- 
Sdel;” and now not a glittering star in all the 
vast expanse bears a Christian name. In spite 
of all religion, the geologist penetrated the earth, 
read her history in books of stone, and found, 
hidden within her bosom, souvenirs of all the 
ages. Old ideas perished in the retort of the 
emist, and useful truths took their places. One 
one religious conceptions have been placed in 
erucible of science, and thus far, nothing but 
has been found. A new world has been 
vered by the microscope; everywhere has 
found the infinite; in every direction man 
investigated and explored and nowhere, in 
stars, has been found the footstep of 
superior to or independent of nature. 
has been discovered the slightest evi- 
i ference from without. 

» the ‘sublime truths that enabled 
f the yoke of superstition. These 


i al 
{ yet nt 
a vag cornice; over the painted and pictured walls, cling 
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are the splendid facts that snatched the sceptre of 
authority from the hands of priests. 

In that vast cemetery, called the past, are 
most of the religions of men, and there, too, are 
nearly all their gods. The sacred temples of 
India were ruins long ago. Over column and 


and creep the trailing vines: Brahma, the golden, 
with four heads and four arms; Vishnu, the some 
bre, the punisher of the wicked, with his three 
eyes, his crescent, and his necklace of skulls; 
‘Siva, the destroyer, red with seas. of-blood; Kali, — 
the goddess; Draupadi, the white-armed, and 
Chrishna, the Christ, all passed away and left the 4 
thrones of heaven desolate. Along the banks 
of the sacred Nile, Isis no longer wandering 
weeps, searching for the dead Osiris. The shad- 
ow of Typhon’s scowl fi lls no more- upon the 
waves, The sun ‘rise’ as of yore, and his golden 
beams still smi : | ; 
non is as volts. 


mies “tre e still “waiting 
ised phe ae prie s 
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tery of a language lost and dead. Odin, the 
author of life and soul, Vili and Ve, and the 
Miuhty giant Ymir, strode long ago from the icy 
halls of the North; and Thor, with iron glove 
and glittering hammer, dashes mountains to the 
earth no more. Broken are the circles and 
eromlechs of the ancient Druids; fallen upon the 
summits of the hills, and covered with the cen- 
juries’ Moss, are the sacred(cairns. The divine 
fires of Persia and of the Aztecs, have died out 
in the ashes of the past, and there is none to 
rekindle, and none to feed the holy flames. The 
harp of Orpheus is still; the drained cpp of 
Bacchus has been thrown aside; Venus lies dead 
in stone, and her white bosom heaves no more 
th love. The streams still murmur, but no 
s bathe; the trees still wave, but in the 
aisles no dryads ee The gods have 
n from high Olympus. oie even Hie beau- — 


aS + ~purple of authority, oe 
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by one, the phantom host has disappeared, and 
one by one, facts, truths and realities have taken 
their places. The supernatural has almost gone, 
but the natural remains. The gods have fled, 
but man is here. 

Nations, like individuals, have their periods of 
youth, of manhood and decay. Religions are the 
same. The same inexorable destiny awaits them 
all. The gods created by the nations must per- 
ish with their creators. Thev were created by 
men, and like men, they must pass away. The 
deities of one age aresthe by-words-of the next. 
The religion of our day; and country, is no more’ 
exempt from the sneer of the future than th 
others have been, When India was supreme, 
Brahma sat upon the world’s throne. ~When 
sceptre passed to Egypt, Isis and Osiris rece 
the homage of mankind. Greece, with her 
valor, swept to empire, and cope put 
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“its upon the old throne. Who will be his suc- 
cessor? 

Day by day, religious conceptions grow less 
and less intense. Day by day, the old spirit 
dies out of book and creed. The burning enthu- 
siasm, the quenchless zeal of the early church 
have gone, never, never to return. The ceremo- 
mics remain, but the ancient faith is fading out 
oi the human heart. The worn-out arguments 
fail to convince, and denunciations that once 
blanched the faces of a race, excite in us only 
derision and disgust. As time rolls on, the mir- 
acles grow mean and small, and the evidences 
our fathers thought conclusive utterly fail to sat- 
aay us. There is an “irrepressible conflict’ be- 

religion and science, and they cannot 
bly occupy the same brain nor the same 
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all there is a being who, in some way, will reclaim © 
and glorify every one of the children of men; 
but for those who heartlessly try to prove ; 
salvation is almost impossible; that damnation 
is almost certain; that the highway of the uni- © 
verse leads to hell; who fill life with fear and 
death with horror; who curse the cradle and 
mock the tomb, it is impossible to entertain other — 
than feelings of pity, contempt and scorn. 
Reason, Observation and Experience— the 
Holy Trinity of Science—have taught us that 
happiness is the only good; that the time to 
happy is now, and the way to be happy is to 
make others so. This is enough for us. In this 
belief we are content to live and die. If by any 
possibility the existence of a power superior 
and independent of, nature shall be demons‘ 
there will then be time enough to pe 
then, let us stand erect. 
Notwithstanding the fact that ir 
ages have battled for the rights 
have at all times been the fearless” 
liberty and Ss we are ¢ 
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that it is utterly impossible to rob men of their 
opinions. The history of religious persecution 
fully establishes the fact that the mind neecssarily 
resists and defies every attempt to control it by 
violence... The mind necessarily clings to old 
‘ideas until prepared for the new. The moment 
we comprehend the truth, all erroneous ideas are 
: of necessity cast aside. 

A surgeon once called upon a poor cripple 
and kindly offered to render him any assistance 
in his power. The surgeon began to discourse 
very learnedly upon the nature and origin of 
5 disease; of the curative properties of eertain 
medicines; of the advantages of exercise, air and 
light, and of the various ways in which health 
d strength could be restored. These remarks 
were so full of good sense, and discovered so 
uch profound thought and accurate knowledge, 
the cripple, becoming thoroughly alarmed, — 
ied out, “Do not, I pray you, take away my 
crutches. They are my only support, and with- 
out them I should be miserable indeed!’ “I am 

going,” said ‘the surgeon, “to take away your 
hes. I am going to cure you, and then you 
will throw the crutches away yourself.” 
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For the vagaries of the clouds the infidels 
propose to substitute the realities of earth; for 
superstition, the splendid demonstrations and 
achievements of science; and for theological tyr- 
anny, the chainless liberty of thought. 

We do not say that we have discovered all; 
that our doctrines are the all in all of truth. We 
know of no end to the development of man. 
We cannot unravel the infinite complications of 
matter and force. The history of one monad is 
as unknown as that of the universe; one drop 
of water is as wonderful as all the seas; one leaé, 
as all the forests; and one grain of* sand, as all 
the stars. : 

We are not endeavoring to chain the future, 
but to free the present. We are not forging fet- 
ters for our children, but we are breaking 3 
our fathers made for us. We are the advocates 
of inquiry, of investigation and thought. Th 
of itself, is an admission that we are no! 
fectly satisfied with all our conclusions. | 
phy has not the egotism of faith. | 
stition builds walls and creates ob 
ence opens all the highways of t 
not pretend to have circun 
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"and to have solved all difficulties, but we do 


believe that it is better to love men than to fear 
gods; that it is grander and nobler to think and 
investigate for yourself than to repeat a creed. 
We are satisfied that there can be but little liberty 
on earth while men worship a tyrant in heaven. 
We do not expect to accomplish everything |!in 
our day; but we want to do what good we can, and 
to render all the service possible in the holy cause 
of human progress. We know that doing away 
with gods and supernatural persons and powers is 
not an end. It is a means to an end: the real end 
being the happiness of man. : 
Felling forests is not the end of agriculture. 
Driving pirates from the sea is not all there is of 
commerce. 
We are laying the foundations of the grand 
_ temple of the future — not the temple of all the 
gods, but of all the people — wherein, with appro- 
priate rites, will be celebrated the religion of 
ity. We are doing what little we can to 
ten the coming of the day when society shall 
producing millionaires and mendicants — 
ged indolence and famished industry — truth 
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in rags, and superstition robed and crowned. 
are looking for the time when the useful shal r 
be the honorable; and when Reason, throned up 
the world’s brain, shall be the King of Kings, and 
God of Gods. =a 


WHAT IS PRAYER? 
By: Carlos Esteban 


Prayer is simply a supplication to God. God is 
amystery — a mystery so profound that nothing is 
known of Him save that he is a mystery. 

To ask God to grant us a blessing which He 
intends to grant us anyway is to assume that he will 
notdoso without being urged. Suchan assumption 
is downrightinsolence. To ask for ablessing which 
God intends to withhold from us is to assume that 
Hecan be persuaded to change His mind. This, too, 
can only be regarded as an insult. On both cases 
prayer is useless because God is not likely to grant 
a blessing asked in the same breath an insult is 
given. 

We are told that God is pleased with prayer 
because it shows our faithin his goodness. It rather 
shows our lack of faith. Tobe continually asking for 
blessings implies a doubt as to whether we shall get 

__ them if we don’t ask. He who never prays shows 
the most faith, for he takes it for granted that God is 
good, and if he is good, he will provide for his 
children unasked. The child has faith that his father 
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will provide for him, but he never asks him to — 
do so. Such conduct would prove him unworthy ~~ 
of his father’s care. So is it with prayer; the praying 
man is the true skeptic, and the “infidel” is the 
true believer. 

Prayer makes God a changeable being. It im- 
plies that He will grant the favor we ask, whether 
He had previously designed to do so or not. This 
implies that He may change his designs. If the 
object pleaded for is a good one, such a change 
would be perfectly proper in an earthly monarch. — 
InGod it would be fanciful in the extreme. It would 
place His will at the disposal of millions of fallible 
human beings. Our reception of a blessing would 
depend no longer on God’s goodness; it would — 
depend on whether some other person of greater 
persuasive power (Hussien or Bush, for example, — 
on the Gulf War), was or was notasking an opposite 
blessing at the same time. Prayer, then, is based on 
the changeableness of an unchangeable Being, and 
therefore valueless. 

Prayer is based on the debasing assumption 
that God is only a magnified man, possessed of all 
human weaknesses. It assumes that He can be 
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flattered by our testimonials of fasting and 
obedience. If the cringing spirit of servility which 
courtiers use is disgusting to a noble mind, it must 
be more to God. Can he be pleased to see men 
crouching before him to propitiate Him with their 
flatteries? Such flatteries can only be viewed as 
insults. 

The Christian Churches allege to be social re- 
form organizations. Their avowed object is the 
moral reformation of the world. The object is 
undeniably a good one, and worthy of all approval; 
pat the Sees Churches have been working — 


“next to nothing. The means used and 
_ sions made by these churches justify a 
other 
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were applied directly to that end. But the 
Christian Churches have no faith in such instru- 
ments, save as secondary forces, and they do 
use their earthly resources as they should be used. 
The churches depend for success on only one 
weapon — prayer. For this the ministers and v 
ries of the Christian Churches labor, build # 
temples, and expend their entire Phy 
moral force. What a waste! 


MAKE A COPY AND SEND TO A FRIEND — 
HELP FIGHT IGNORANCE SPAWNED BY 


ON RELIGIOUS INTOLERANCE 


By: Carlos Esteban 


The air is rife with religious intolerance pitting 
Filipino against Filipino. 

Intolerance is one of the most detestable 
intellectual vices. In science, it is unforgivable; in 
literature it is deprecated; and even in politics, any 
man will resent with indignation the charges a 
intolerance. 

But if a man is intolerant by nature, what can — 
so easily transform this vice into a virtue as reli- 
gion? The religious does not hide it, they even — 
boasts of it and count it unto themselves as 
righteousness. The religious will boast a el 
will not look at the other. gene es view or read 


prenecte — 
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contrary, intolerance in the religious rises to the 
rank of a virtue because their religion has moral- 
ized it. They feel the better for being intolerant and 
are actually honored for cultivating a quality of 
which every decent man or woman ought to be 
ashamed. This is not to say that intolerance is 
confined to religion, but it does mean that religion 
is the one thing that enables a man to cultivate 
intolerance and bigotry without sinking in the esti- 
mation of those’around him. Religion does not 


remove many of the ugly features of social life; — 


religion merely moralizes them. Religion has, for 
instance, neither abolished, diminished, nor hu- 
manized war, but it has been the great inventor of 
moral justification for it. Witness the carnage 
wrought by the crusades, the genocide caused by 
the suppression of the Albigensian heresy, the 
bloodbath and the butchery of the Inquisition, the 
holocaust brought about by witch hunts, and the 
massacre in France of. the ‘Hugeunots on St. 
Bartholomew’s day where the. “regnanf pope at 
that time even struck a medal to celebrate and to 


commemorate this day of merciless and ruthless 


massacre of French Protestants! 
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Intolerance is a quality of human nature that 
can be found in every age in the world’s history, 
but it was left for the Christian religion to give 
it the standing of a moral and religious duty such 
as it held under no other religion. No other 
- religion known to the world so carefully wee. 


True values? 


We believe in the miracles of the past. They were a divine 
intervention over human affairs. But we have yet to believe in the 
greatest of miracles that has yet to take place before it fs too late: the 
miracle from God that will convert Filipino hearts and minds no 
longer to hate, but only to love, one another. Indeed, we Filipinos 
love God up in heaven; but at the same time, we hate one another 
down here on earth, We have faith in God; but we have no faith in 
ourselves to create a better nation for ourselves with courage, 
knowledge and kindliness. 

We believe in prayer. We believe that time spent in prayer is 
not time ill-spent because God always favors us with the things we 
pray for. Indeed, we always pray for peace; unfortunately, we never 
also pray for social’sanity. After all, as insanity prevails in our 
society, how can there be peace? 

Weare more proud of our religious values than we are proud 
of our intelligence. Whenever we are faced with troubles and 

- conflicts we use our knees; we seldom useour heads. We passon our. 
troubles and conflicts to God for his consideration. We leave every- 
thing to God. We believe that God will provide. But as our troubles 
and conflicts are getting more and more complex each day, we just 

_ continue to pray more and more and beg for God‘s forgiveness. We 
all pray harmoniously with our lips together, But we never work 
harmoniously with out hands and hearts and minds together. 

Because of our religious values, we believe that sacred truths 
should never be questioned; that sacred mysteries should never 
investigated; that sacred books should always be taken for 
Inthe meantime, we have yet to discover the greatest discovery ofall ~ 
time anywhere in the world: Be pee prot ae 
ignorance. a 

Why was it that only the fewBible writers were inspired, bak 
the millions upon moo lero fave rnp 
inspired by God? : 
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